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1

Bushido as an Ethical System
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C

HIVALRY IS A FLOWER just as indigenous to Japan as its emblem,
the cherry blossom; it is not a dried-up specimen, like some antique

virtue preserved in a museum to our history. It is still a living object of
power and beauty among us; and if it can’t be physically seen, it still scents
the moral atmosphere, and makes us aware that we are still under its potent
spell. The conditions of society that brought it forth and nourished it have
long disappeared; but just as far-off stars still continue to shed their rays
upon us, so the light of chivalry, which was a child of feudalism, still illum-
nates our moral path.

About the time that our feudalism was in its last days, Karl Marx,
writing his Capital, called the attention of his readers to the advantage
of studying the social and political institutions of feudalism in Japan, which
he considered the only living form of it left in the world. I would likewise
invite the Western historical and ethical student to the study of chivalry
in present-day Japan.
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The Japanese word which I have roughly rendered chivalry, is, in the
original, more expressive than horsemanship. Bu-shi-do means literally
military-knight-ways—the ways that fighting nobles should observe in their
daily life as well and in their work—in a word, the “Precepts of Knighthood.”
The use of the original term is also advisable for the reason that the teaching
is so unique, resulting in a cast of mind and character so peculiar, so local to
Japan, that some words have a resonance so expressive of national charac-
teristics that the best of translators can do them little justice.
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2

Sources of Bushido
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I

N JAPAN THERE were several sources of Bushido; perhaps I may begin
with Buddhism. It furnished a sense of calm trust in Fate, a quiet submis-

sion to the inevitable, a stoic composure in the face of danger, a disdain of
life, and friendliness with death. A foremost teacher of swordsmanship,
when he saw his pupil master his art, told him, “Beyond this point my in-
struction must give way to Zen teaching.” Zen is the Japanese equivalent for
Dhyana, which “represents human effort to reach through meditation zones
of thought beyond the range of verbal expression.”* Its method is contem-
plation, convinced of a principle that underlies all phenomena, and
putting oneself in harmony with the Absolute. Whoever attains to the per-
ception of the Absolute raises himself above mundane things and awakes,
“to a new Heaven and a new Earth.” 

What Buddhism failed to give, Shintoism offered in abundance. Such
loyalty to the sovereign, reverence for ancestral memory, and respect for
parents are not taught by any other creed. It helps impart passivity to the
otherwise arrogant character of the samurai. Shinto theology has no place
for the dogma of “original sin.” On the contrary, it believes in the innate
goodness and God-like purity of the human soul. Shinto shrines are con-
spicuously lacking in objects and instruments of worship, and a plain mirror
hung in the sanctuary forms the essential part of its furnishing. The pres-
ence of the mirror is easy to explain: it typifies the human heart, which,
when perfectly placid and clear, reflects the image of the Deity. When you
stand, therefore, in front of the shrine to worship, you see your own image
reflected on its shining surface, and the act of worship is close to the old
Delphic injunction, “Know Thyself.”

* Lafcadio Hearn, Exotics and Retrospectives (1898).
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But self-knowledge does not imply, either in the Greek or Japanese teaching,
 knowledge of the physical part of man, not his anatomy or his psycho-
physics; knowledge was to be of a moral kind, the introspection of our moral
nature.
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3

Rectitude or Justice
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N

OTHING IS MORE loathsome to the samurai than underhanded
dealings and crooked undertakings. In times when cunning could

pass for military tact and downright falsehood for a strategy of war, this
manly virtue, frank and honest, was a jewel that shone the brightest. Recti-
tude, by which I mean the quality of being honest and morally correct, is a
twin brother to valor, another martial virtue. But before speaking of valor,
let me linger on something that is connected to rectitude, but something
which became more and more removed from it, until its meaning was per-
verted. I am speaking of gi-ri, literally “right reason,” but which came to
mean the vague sense of duty that the public expect an incumbent in some
position to fulfil. In its original sense, it meant duty, pure and simple—so,
we speak of the giri we owe to parents, to superiors, to inferiors, to society
at large, etc. In these instances giri is duty; for what else is duty than what
right reason demands and commands us to do? Shouldn’t Right Reason
be our categorical imperative? The unconditional moral law that applies
to us all?

I dare say its etymology was derived from the fact that in our conduct,
say, to our parents, though love should be the only motive, we sometimes
lack it. Therefore some other authority to enforce filial piety was needed and
they formulated this authority in giri. Very rightly so, because if love does
not rush to deeds of virtue, recourse must be had to man’s intellect, and his
reason must be quickened to convince him of the necessity of acting rightly.
The same is true of any other moral obligation. When duty becomes oner-
ous, right reason steps in to prevent our shirking it. Giri thus understood is
a severe taskmaster, with a birch rod in his hand to make sluggards perform
their part. It is a secondary power in ethics; as a motive it is infinitely
inferior to the doctrine of love, which should be the law.
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I consider it a product of the conditions of a distorted society—of a society
in which accidents of birth and nepotism resulted in undeserved riches and
class distinctions, in which the family was the social unit, in which seniority
of age was of more importance than superiority of talent, in which natural
tendencies were often suppressed by arbitrary manmade customs. Because
of this artificiality, giri in time degenerated into a vague sense of propriety,
of some proper behavior used to sanction this odd habit, or that useless cus-
tom. As, for example, why a daughter must sell herself to pay for her father’s
drunken laziness.
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4

Courage, the Spirit of Daring

and Bearing
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P

ERHAPS KEY AMONG these other aspects I mention is a sense of
courage, the spirit of daring and bearing. Courage was not considered

worthy to be counted among virtues, unless it was exercised in the cause of
righteousness. In his book of selected sayings, Analects, from around the 3rd
century BCE, Confucius defines courage by explaining, as he often did in his
teachings, what it is not: “Perceiving what is right,” he says, “and doing it not,
argues lack of courage.” If we put this into a positive statement, it might be
something like: “Courage is doing what is right.” To run all kinds of hazards,
to jeopardize one’s self, to rush into the jaws of death—these are often, in a
stereotypical way, identified with valor. In crude fighters such rashness of
conduct, what Shakespeare called “valor misbegot,” is unjustly valued and
admired. But this is not the case for the general rules of Knighthood. Among
the samurai, death for a cause unworthy of dying for was called a “dog’s
death.” The Prince of Mito* noted that: “To rush into the thick of battle and
to be slain in it, is easy enough, anyone is equal to the task; but, it is true
courage to live when it is right to live, and to die only when it is right to die.”
And yet the Prince had not even heard of the name
of Plato, who defines courage as: “the knowledge of things that a man should
fear and that he should not fear.” A distinction which is made in the West
between moral and physical courage is also recognized among the Japanese.
Valor, fortitude, bravery, fearlessness, and courage—being the qualities of
soul which appeal most easily to young minds and which can be trained by
exercise and example—were the most popular virtues among the young.

* Mito Mitsukuni (1628–1700). His proper name was Tokugawa Mitsukuni, the third son of
   Tokugawa Yorifusa.
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There is the story of the courage in adversity of the famished little boy-
prince of Sendai, who says to his little page: “Those tiny sparrows in the
nest, how their yellow bills are opened wide, and now see! There comes
their mother with worms to feed them. How eagerly and happily the little
ones eat! But for a samurai, when his stomach is empty, it is a disgrace to
feel hunger.”
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5

Benevolence,

the Feeling of Distress
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W

HEN VALOR REACHES this height, it’s close to benevolence

or the feeling of distress, love, magnanimity, affection for others,

sympathy and pity . . . these are recognized to be the supreme virtues of the
human soul. Benevolence was thought to be a virtue fit for princes. Con-
fucius and Mencius often repeated that the highest requirement of a ruler
was benevolence, by which I mean the quality of being well meaning; and of
kindness. Confucius would say: “Let but a prince cultivate virtue, people
will flock to him; with people will come to him lands; lands will bring forth
for him wealth; wealth will give him the benefit of right uses. Virtue is the
root, and wealth an outcome.” And Mencius said: “Instances are on record
where individuals attained to supreme power in a single state, without be-
nevolence, but never have I heard of a whole empire falling into the hands
of one who lacked this virtue.” He added to this: “It is impossible that any-
one should become ruler of the people to whom they have not yielded the
subjection of their hearts.”

Under feudalism, which could easily be perverted into militarism, it
was due to this kindness and good will in rulers that we owed our deliver-
ance from tyranny of the worst kind. The utter surrender of “life and limb”
on the part of the governed at that time would have left nothing to hold back
the rulers but their own self-will. And from this state we saw the growth of
that absolutism! Far be it from me to uphold dictatorship of any sort; but it
is a mistake to identify feudalism too closely with it. *


* Quotations by the Chinese philosophers Confucius (551?–479? BCE) and Mencius (372–289 BCE)

in The Great Learning (Daxue) 10.6–7 and 10.21.
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By a strange coincidence, in the backwoods of northwestern Japan, Yozan of
Yonezawa made exactly the same declaration, showing that feudalism was
not all tyranny and oppression. A feudal prince, although not directly aware
of owing reciprocal obligations to the people in his domain, felt a higher
sense of responsibility to his ancestors and to Heaven. He was a father to his
subjects, whom Heaven entrusted to his care. In a sense not usually assigned
to the term, Bushido accepted and confirmed paternal government.
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6

Politeness
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P

OLITENESS, that courtesy of manners that has been noticed by
      every foreign tourist as a marked Japanese trait. Still, politeness is a poor

virtue if it is motivated only by a fear of offending good taste. It should be
the outward manifestation of a sympathetic regard for the feelings of others.
So, in its highest form, politeness almost approaches love. 

Propriety, by which I mean the details or rules of behavior convention
considered to be correct, became elevated to the sine qua non, the abso-
lute necessity, of social life. Therefore, it is not surprising that an elaborate
system of etiquette came into vogue to train youth into correct social
behavior. How one must bow, how one must walk and sit, were taught and
learned with utmost care. Table manners grew to be a science. Tea serving
and drinking were raised to a ceremony. A man of education is, of course,
expected to be master of all these.

I have heard slighting remarks made by Europeans about our elaborate
code of politeness. It has been criticized as absorbing too much of our
thought and silly to observe such strict obedience to it. I admit that there
may be unnecessary niceties in our etiquette, but whether it is as foolish as
being slaves to ever-changing fashions, is a question not very clear to me.
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However, I do not consider the fashionable solely as freaks of vanity; on the
contrary, I look upon this as a ceaseless search for the beautiful. I also do
not think elaborate ceremony is altogether trivial; for it indicates the result
of a long process of observation as to the most appropriate method of
achieving a certain result. If there is anything to do, there is certainly a best
way to do it, and the best way is both the most economical and therefore the
most graceful. The tea ceremony presents certain definite ways of moving a
bowl, a spoon, a napkin, etc. To a novice it looks tedious. But you soon dis-
cover that the way is, after all, the most time saving; in other words, the
most economical use of force, the most graceful.
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7

Veracity and Sincerity
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T

O THE QUESTION, “Which is the more important, to tell the truth or
to be polite?” the Japanese are said to give an answer directly opposite

to what the Americans will say—but first let’s look at veracity, without
which politeness is a farce and a show. “Propriety carried beyond right
bounds,” says Masamune,* “becomes a lie.” An ancient poet, Sugawara no

Michizane† (845–903), gives this advice: “To thyself be faithful: if in thy
heart thou strayest not from truth, without prayer of thine the Gods will
keep thee whole.” The highest point in the development of sincerity, to
which Confucius gives expression in the Doctrine of the Mean, attributes to
sincerity transcendental powers, almost identifying them with the Divine.
“Sincerity is the end and the beginning of all things; without sincerity there
would be nothing.” He then dwells with eloquence on the far-reaching and
long enduring nature of sincerity, its power to produce changes without
movement and by its mere presence to accomplish its purpose without
effort. The Chinese ideogram for sincerity is a combination of word and
perfect.

Lying or the use of ambiguous terms in order to mislead were deemed
equally cowardly. The bushi held that his high social position demanded a
loftier standard of truthfulness than that of the tradesman and peasant.
Bushi no ichi-gon—the word of a samurai was a sufficient guarantee of the
truthfulness of a statement. His word carried such weight that promises
were generally made and fulfilled without a written pledge, which would
have been deemed quite beneath his dignity. Many thrilling anecdotes were
told of those who atoned by death for ni-gon, speaking in a “double tongue.”
The regard for veracity was so high that, unlike the Christians who per-
sistently violate the commands of the Teacher not to swear, the best of sa-
murai looked upon the demand to make an oath as an insult to their honor.


* Date Masamune (1567–1636), the founding daimyo of the Sendai domain.

† Sugawara no Michizane (845–903), an early Heian-period aristocrat and scholar, exiled to Kyushu.
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An American writer, Dr. Peery,* is responsible for expressing the view that
if you ask an ordinary Japanese person which is better, to tell a falsehood or
be impolite, he will not hesitate to answer “to tell a falsehood!” Dr. Peery is
partly right and partly wrong; right in that an ordinary Japanese person,
even a samurai, may answer in this way, but wrong in attributing too much
weight to the term he translates as “falsehood.” This word (in Japanese, uso)
is used to indicate anything which is not a truth (makoto) or fact (honto).

Lowell† tells us that Wordsworth could not distinguish between truth and
fact, and an ordinary Japanese person is in this respect like Wordsworth.
Ask a Japanese person, or an American or a British person of any refine-
ment, to tell you whether he dislikes you or whether he is sick to his stom-
ach of you, and he will not hesitate long to tell little white lies and answer, 
“I like you,” or, “I am quite well, thank you.” To sacrifice truth merely for the
sake of politeness was regarded as “empty form” (kyo-rei) and “deception by
sweet words,” and was never justified.

* Rufus Benton Peery (1868–1934), a Lutheran missionary in Kyushu, who published The Gist of
   Japan: The Islands, Their People, and Missions in 1897.

† James Russell Lowell (1819–1891) was an American poet, critic, and editor.
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8

Honor
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O

FTEN HAVE I wondered whether the truthfulness of Bushido had any
motive higher than courage. With no specific commandment against

bearing false witness, lying was not condemned as sin, but simply as weak-
ness, and, as such, highly dishonorable. As a matter of fact, the idea of hon-
esty is so intimately blended, and its Latin and its German etymology so
identified with honor, that it is about time that I should consider this
feature of the samurai.

The sense of honor, implying a vivid awareness of personal dignity and
worth, characterizes the samurai, born and bred to value the duties and
privileges of their profession. Though the word ordinarily given nowadays
as the translation of honor was not used freely, the idea was conveyed by
such Japanese terms as na (name) men-moku (face, dignity), and kuai-bun
(scandal, gossip), reminding us respectively of the biblical use of “name,” of
the evolution of the term personality from the Greek mask, and of fame. A
good name—one’s reputation, the immortal part of one’s self—was of con-
siderable importance, so any attack upon its integrity was felt as a shame.
The sense of shame (ren-chi-shin) was one of the earliest to be focused on
in juvenile education. “You will be laughed at,” “It will disgrace you,” “Aren’t
you ashamed?” were often to appeal for good behavior in a youthful thug
or delinquent.

Such a recourse to his honor touched the most sensitive spot in the
child’s heart, as though it had been nursed on honor while it was in its
mother’s womb. Indeed, a sense of shame seems to me to be the earliest in-
dication of moral consciousness. The first and worst punishment to human-
ity in consequence of tasting “the fruit of that forbidden tree” was, to my
mind, not the sorrow of childbirth, nor the thorns and thistles, but the
awakening of the sense of shame.
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All the sartorial ingenuity of mankind has not yet succeeded in sewing an
apron that will successfully hide our sense of shame. That samurai was quite
right who refused to compromise his character by a slight humiliation in
his youth, “because,” he said, “dishonor is like a scar on a tree, which time,
instead of effacing, only helps to enlarge.”* 

Mencius had taught centuries before, in almost the identical phrase,
what Carlyle later expressed: “Shame is the soil of all Virtue, of good man-
ners and good morals.” The fear of disgrace was so great that it hung like
Damocles’s sword over the head of every samurai and often assumed a mor-bid
character. In the name of honor, deeds were carried out for which there
is no justification in the code of Bushido. At the slightest insult, even quite
imaginary insults, the quick-tempered took offense, resorted to the use of
the sword, and many unnecessary troubles were the result, including many
innocent lives lost. 

* The samurai referred to here is Arai Hakuseki (1657–1725), a Confucian scholar who supported
    the shogunate.
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9

The Duty of Loyalty
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T

HE DUTY OF LOYALTY was the keystone making feudal virtues
a neat symmetrical arch. Other virtues seen in feudalism were also

common to various systems of ethics, but this virtue—homage and fealty
to a superior—is a distinctive feature of feudalism. I am aware that personal
loyalty is a glue existing among all sorts of men, but it is only in the code of
chivalrous honor that loyalty assumes the greatest importance. 

Hegel’s* criticism of this is that the loyalty of feudal vassals, being an
obligation to an individual and not to a commonwealth of people in general,
is a bond established on totally unjust principles. In America where “every-
body is as good as anybody else,” such exalted ideas of loyalty to a sovereign
may be thought “excellent within certain bounds,” but preposterous if taken
too far. Loyalty as we conceive it in Japan may find few admirers elsewhere,
not because our conception is wrong, but because it is forgotten, and be-

cause we carry it to a degree not reached in any other country. Griffis† was
quite right in stating that, whereas in China Confucian ethics made obedi-
ence to parents the primary human duty, in Japan precedence was given
to loyalty.

* Georg Wilhelm Friedrich Hegel, Philosophy of History (1821).

† William Elliot Griffis (1843–1928) an author and Congregationalist minister living in Japan from
   1870 to 1874. From his Religions of Japan (1895).
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A story is told of one of the purest characters in our history, Michizane,*
who, falling victim to jealousy, is exiled from the capital. Not content with
this, his unrelenting enemies are now determined to kill everyone in his
family. A search for his young son reveals that he is being hidden in a village
school kept by Genzo, a former vassal of Michizane. When orders are dis-
patched to the schoolmaster to deliver the head of the young boy on a cer-
tain day, his first idea is to find a suitable substitute. He ponders over his
school list, scrutinizes with careful eyes all the boys as they stroll into the
classroom, but none of them looks anything like Michizane’s son. His de-
spair, however, is only momentary; just then a new scholar is introduced—
a handsome boy of the same age as his master’s son, escorted by a noble
mother. The boy and the mother themselves also knew of the resemblance.
In the privacy of their home, both had already bent down upon the altar and
decided what they should do. Without knowing this, the teacher made a
suggestion of sacrifice.

* Sugawara no Michizane (845–903).
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10

Education and Training

of a Samurai
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W

ITH THE PURPOSE of life being regarded as a means to serve a
master, and honor being an ideal, the whole education and training

of a samurai were conducted accordingly. The first point to observe in
knightly education was to build up character, leaving in the shade the sub-
tler skills of prudence, intelligence, and logical argument. We have seen the
important parts that taste and aesthetics played in his education. Indispens-
able as they were to a man of culture, they were accessories rather than es-
sentials of samurai training. Intellectual superiority was, of course, valued;
but the word chi, which was employed to mean the intellectual, mainly
meant wisdom rather than knowledge. The tripod that supported the frame-
work of Bushido was said to be chi, jin, yu—respectively wisdom, benevo-
lence, and courage. A samurai was essentially a man of action. Science was
not within his range of activity. But he took advantage of it if it benefited
his profession of arms. Religion and theology were relegated to the priests;
he concerned himself with them only if they helped feed his courage.

Philosophy and literature formed the main parts of his intellectual
training; but even in these, it was not objective truth that he was seeking—
literature was pursued mainly as a pastime, and philosophy as a practical
aid in the formation of character, or for the exposition of some military or
political problem. From what has been said, it will not be surprising to note
that the curriculum of studies in Bushido consisted mainly of fencing,
archery, jujutsu or yawara, horsemanship, the use of the spear, tactics,
calligraphy, ethics, literature, and history.
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Of these, jujutsu and calligraphy may require a few words of explanation.
Emphasis was put on good writing, probably because our logograms, with
their connection to pictures, possess artistic value, and also because pen-
manship was seen as indicating the quality of one’s personal character.
Jujutsu may be defined as an application of anatomical knowledge of the
body to the purpose of offense or defense. It differs from wrestling in that
it does not depend upon muscular strength. It differs from other forms of
attack in that it uses no weapon. It requires grabbing or striking the enemy’s
body in order to make him numb and incapable of resistance. Its object is
not to kill, but to incapacitate for the time being.

A subject of study that one would expect to find in military education,
which is conspicuous by its absence in Bushido, is mathematics. This, how-
ever, can be easily explained in part by the fact that feudal warfare was not
carried out with scientific precision. Not only that, but the whole training
of the samurai was unfavorable to fostering numerical notions.
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11

Self-Control
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O

N THE ONE HAND, samurai had the discipline of enduring without
a groan and, on the other, the teaching of politeness. This requires us

not to spoil the pleasure or serenity of another by showing our own sorrow
or pain. These practices combined to encourage a stoical turn of mind.
Stoicism then became the characteristic of a whole nation. Although our
national manners and customs may seem hard-hearted to a foreign ob-
server, still we Japanese are really as susceptible to tender emotion as
anyone under the sky.

In a way, I think that we feel more than others, since the very attempt
to restrain our natural desire to express ourselves causes suffering. Imagine
boys and girls brought up to not shed of a tear or utter a groan to relieve
their feelings. And there is a physiological question whether such effort
steels their nerves . . . or makes them more sensitive!

It was considered unmanly for a samurai to betray his emotions on his
face. “He shows no sign of joy or anger,” was a phrase used in describing a
strong character. The most natural of feelings were kept under control. A
father could hug his son only at the expense of his dignity. A husband
would not kiss his wife in the presence of other people.
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Calmness of behavior, composure of mind, should not be disturbed by
passion of any kind. I remember when, during the late war with China,* a
regiment left a certain town and many people flocked to the station to bid
farewell to the army. On this occasion, an American resident came along
and expected to see loud demonstrations, as the nation itself was highly ex-
cited and there were fathers, mothers, and sweethearts of the soldiers in the
crowd. But the American was strangely disappointed—as the whistle blew
and the train began to move, the hats of thousands of people were silently
taken off and their heads bowed in reverential farewell. There was no waving
of flags or handkerchiefs, no shouts and cheers, just deep silence during
which only an attentive ear could catch a few broken sobs. In domestic life,
too, I know of a father who spent whole nights listening to the breathing of
a sick child, standing behind the door to avoid being caught in such an act
of parental weakness! I know of a mother who, on her deathbed, refrained
from asking for her son to come and see her, so that he would not be dis-
turbed in his studies.

* First Sino-Japanese War, August 1894–April 1895.
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12

The Institutions of

Suicide and Redress
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T

HE HEIGHT OF SELF-CONTROL is reached and best illustrated
in the first of the two institutions which we shall now consider:

the institutions of suicide and redress (hara-kiri and kataki-uchi).

To begin with suicide, let me state that I confine my observations only
to seppuku or kappuku, popularly known as hara-kiri, which means self-
immolation by disembowelment. “Ripping the abdomen? How absurd!” So
cry many who hear of it for the first time. In our minds this mode of death is
associated with instances of the noblest deeds and of most touching pathos,
so that there seems nothing disgusting or ludicrous about it. So wonderful is
the transforming power of virtue, of greatness, of tenderness, that the vilest
form of death assumes a sublime power and becomes symbolic of new life.

In addition, seppuku does not seem absurd to us because the choice
of this particular part of the body to operate upon was based on an old
anatomical belief as to the seat of the soul. When Moses wrote of Joseph’s
“bowels yearning upon his brother,” or David prayed to the Lord not to
forget his bowels, or when Isaiah, Jeremiah, and other inspired men of old
spoke of the “sounding” or the “troubling” of bowels, they all spoke of the
belief prevalent among the Japanese—that the soul was enshrined in the
abdomen.
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The Sword, the Soul

of the Samurai
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ROM ALL THIS it is easy to infer that the sword played an important
part in social discipline and life. The saying passed as an axiom which

called the sword the soul of the samurai and made it the emblem of power
and prowess. When Mahomet proclaimed that: “The sword is the key of
Heaven and of Hell,” he echoed a Japanese sentiment. At a very early age, the
samurai boy learned to use a sword. It was a momentous occasion for him
when at the age of five he put on a samurai costume for the first time, placed
upon a go-board* and initiated into the rights of the military profession by
having a real sword thrust into his girdle. After this first ceremony, he
would never be seen outside his father’s gates without this badge of his sta-
tus, even if it was usually substituted in everyday wear by a gilded wooden
sword. Not many years pass before he wears the genuine steel, though blunt.
Then later a sharp sword, and with enjoyment keener than his newly
acquired blades, he marches out to try their edge on wood and stone.
When he reaches the age of fifteen, being given independence of action, he
can now pride himself upon the possession of arms sharp enough for any
work. The very possession of the dangerous instrument imparts in him a
feeling and an air of self-respect and responsibility. “He beareth not his

sword in vain.”† What he carries in his belt is a symbol of what he carries
in his mind and heart—loyalty and honor.

* The game of go (or “Japanese checkers”), contains 361 squares representing a battlefield. The aim

is to occupy as much space as possible.

† Romans 13:4
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The two swords, the longer and the shorter—called, respectively, daito
and shoto or katana and wakizashi—never leave his side. When at home,
they grace the most conspicuous place in the study; by night they guard his
pillow within easy reach of his hand. Constant companions, the swords are
beloved, and names of endearment are often given to them. They are vener-
ated, in fact almost worshiped. Many a temple and many a family in Japan
has a sword as an object of adoration. Even the commonest dirk has due re-
spect paid to it. Any insult to it is tantamount to a personal affront. Woe to
him who carelessly steps over a weapon lying on the floor!

So precious an object did not escape the notice and the skill of artists
nor the vanity of its owner, especially in times of peace, when it is worn with
no more use than a crosier by a bishop or a scepter by a king. Sharkskin and
finest silk for hilt, silver and gold for the guard, lacquer of varied hues for the
scabbard, robbed the deadliest weapon of half its terror; but these appurte-
nances are playthings compared with the blade itself.






[image: ]




[image: ]




[image: ]




[image: ]

14

The Training and

Position of Women
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ere we should focus on the training and position of women. Women
have sometimes been called the paragon of paradoxes, because the in-

tuitive working of their mind is beyond the comprehension of men’s “arith-
metical understanding.” The Chinese ideogram denoting “the mysterious,”
“the unknowable,” consists of two parts, one meaning “young” and the other
“woman,” because the physical charms and delicate thoughts of the fair sex
are above the coarse mental nature of men.

In the Bushido ideal of woman, however, there is little mystery and
only seemingly a paradox. Ideographically, the Chinese represent wife by a
woman holding a broom—certainly not to brandish it offensively or defen-
sively against her partner, or for witchcraft, but for the more harmless uses.
The idea involved being as homely as the etymological derivation of the
English words wife (weaver) and daughter (duhitar, milkmaid). The Bushido
ideal of womanhood was preeminently domestic. These seeming contradic-
tions—domesticity and Amazonian traits—are not inconsistent with the
Precepts of Knighthood.

Bushido being a teaching primarily intended for men, the virtues it
prized in women were naturally far from being distinctly feminine. Bushido
praised those women most “who emancipated themselves from the frailty
of their sex and displayed a heroic fortitude worthy of the strongest and
the bravest of men.”* Young girls were trained to repress their feelings, to
harden their nerves, to manipulate weapons—especially the long-handled
sword called naginata, so as to be able to hold their own against unexpected
odds. Yet the primary motive for exercises of this martial character was not
for use in the field; it was twofold—personal and domestic. A woman with
no lord of her own formed her own bodyguard. With her weapon she
guarded her personal sanctity with as much zeal as her husband did his
master’s. The domestic use of her warlike training was in the education
of her sons, as we shall see later.

* William Edward Hartpole Lecky, an Irish historian and political theorist. Taken from his
   A History of European Morals (1869).
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Fencing and similar exercises, if rarely of practical use, were a counterbal-
ance to the otherwise passive habits of woman. They could also be used in
times of need. Girls, when they reached womanhood, were presented with
dirks (kai-ken, pocket knives), which might be used to attack the bosom
of their assailants, or, if needed, their own. The latter was very often
the case. When a Japanese woman saw her chastity menaced, she did not
wait for her father’s dagger. Her own weapon always lay close by. It was
a disgrace to her not to know the proper way in which to undertake self-
destruction. For example, she must know the exact spot to cut in her throat.
She must know how to tie her lower limbs together with a belt so that,
whatever the agonies of death might be, her corpse would be found in
utmost modesty with the limbs properly composed.
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The Influence of Bushido
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T IS NOT SURPRISING that the virtues and teachings in the Precepts
of Knighthood spread beyond the military class. As the sunrise first tips

the highest peaks with russet hue and then gradually casts its rays on the
valley below, so the ethical system that first enlightened the military order
later drew in followers from the masses. Virtues are no less contagious than
vices. “There needs but one wise man in a company, and all are wise, so
rapid is the contagion,” says Ralph Waldo Emerson. No social class or
caste can resist the diffusive power of moral influence.

What Japan was she owed to the samurai. They were not only the flower
of the nation but its root as well. All the gracious gifts of Heaven flowed
through them. Though they kept themselves socially aloof from the popu-
lace, they set a moral standard for them and guided them by their example.
I admit Bushido had its esoteric and exoteric teachings—some were for
looking after the welfare and happiness of the commonalty, others were for
emphasizing the practice of virtues for their own sake.

In the most chivalrous days of Europe, knights formed only a small
fraction of the population, but, as Emerson says: “In English literature,
half the drama and all the novels, from Sir Philip Sidney to Sir Walter
Scott, paint this figure (of the gentleman).” If we put the Edo era writers
Chikamatsu and Bakin in the place of Sidney and Scott, then you have in
a nutshell the main features of the literary history of Japan.
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The innumerable avenues of popular amusement and instruction—the
theaters, the storytellers’ booths, the preacher’s dais, the musical recitations,
the novels—have taken stories about samurai as their chief theme. The peas-
ants around the open fire in their huts never tire of repeating the achieve-
ments of Yoshitsune and his faithful retainer Benkei, or of the two brave
Soga brothers; the dusky urchins listen with gaping mouths until the last
stick burns out and the fire dies in its embers, still leaving their hearts aglow
with the tale that is told. The clerks and the shop boys, after their day’s work
is over and the amado shutters of the store are closed, gather together to
relate the story of Nobunaga and Hideyoshi far into the night, until slumber
overtakes their weary eyes and transports them from the drudgery of the
counter. The very babe just beginning to toddle is taught the adventures of
Momotaro, the daring conqueror of ogre-land. Even girls are so imbued
with the love of knightly deeds and virtues that they would seriously incline
to devour with greedy ear the romance of the samurai.
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Is Bushido Still Alive?
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S BUSHIDO STILL ALIVE? Or has Western civilization, in its march
through the land, already wiped out every trace of it? It would be a sad

thing if a nation’s soul could die so fast. It would be a poor soul that could
succumb so easily to outside influences. The total psychological elements
that constitute a national character are as tenacious as the “irreducible
elements of species, of the fins of fish, of the beak of the bird, of the tooth
of the carnivorous animal.” In his book, full of shallow asseverations and
brilliant generalizations, Gustave LeBon says: “The discoveries due to the
intelligence are the common patrimony of humanity; qualities or defects
of character constitute the exclusive patrimony of each people: they are the
firm rock which the waters must wash day by day for centuries, before they
can wear away even its external asperities.”* In studying the various virtues
instilled by Bushido, we have drawn upon European sources for comparison
and illustrations, and we have seen that no one quality of character was
exclusive to Japan. Though it is true that the total combination of moral
qualities presents a quite unique aspect.

The character that Bushido stamped on our nation, and on the samurai
in particular, cannot be said to form “an irreducible element of species,”
but nevertheless, there is no doubt as to the vitality which it retains. Were
Bushido a mere physical force, the momentum it has gained in the last
seven hundred years could not stop so abruptly. Were it transmitted only
by heredity means, its influence must be immensely widespread.

* From The Psychology of Peoples (1898), by Gustave LeBon (1841–1931), a French social

psychologist.
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It was an honest confession of the race when Yoshida Shoin (1830–59),
one of the most brilliant pioneers of Modern Japan, wrote on the eve of his
execution the following stanza:

Full well I knew this course must end in death;
It was Yamato spirit urged me on
To dare whate’er betide.

Unformulated, Bushido was and still is the animating spirit, the motor
force of our country.

Mr. Ransome says that “there are three distinct Japans in existence side
by side today—the old, which has not wholly died out; the new, hardly yet
born except in spirit; and the transition, passing now through its most criti-
cal throes.”* While this is very true in most respects, and particularly as
regards tangible and concrete institutions, but as applied to fundamental
ethical notions, this statement requires some modification. For Bushido,
the maker and product of Old Japan, is still the guiding principle of the
transition and will prove the formative force of the new era.

* James Stafford Ransome (1860–1931), from the introduction to his Japan in Transition: A

Comparative Study of the Progress, Policy, and Methods of the Japanese Since Their War with
China (1899).






[image: ]




[image: ]




[image: ]




[image: ]

17

The Future of Bushido
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A

S TO THE FUTURE OF BUSHIDO, whose days seem to be already

numbered, ominous signs are in the air. Forces are at work to threaten

it. Few historical comparisons can be more judiciously made than between
the Chivalry of Europe and the Bushido of Japan, if history repeats itself.
The particular and local causes for the decay of Chivalry have application
to Japanese conditions; but the larger and more general causes that helped
to undermine Knighthood and Chivalry are surely working toward the
decline of Bushido.

One remarkable difference between the experience of Europe and that
of Japan is that, when Chivalry was weaned from feudalism and was adopted
by the Church, it obtained a fresh lease on life. But in Japan, no religion was
large enough to nourish it; and so when feudalism was gone, Bushido, left
an orphan, had to fend for itself. The new military organization of modern
Japan might take it under its patronage, but we know that modern warfare
can afford little room for its continuous growth. Shintoism, which fostered
it in its infancy, is itself rather outdated. The hoary sages of ancient China
are being supplanted by recent intellectual power.

Already, as Veblen says, “the decay of the ceremonial code—or, as it
is otherwise called, the vulgarization of life—among the industrial classes
proper, has become one of the chief enormities of latter-day civilization in
the eyes of all persons of delicate sensibilities.”* The irresistible tide of tri-
umphant democracy is powerful enough to engulf the remnant of Bushido.
The present forces in society are antagonistic to petty class spirit, and Chiv-
alry is a class spirit. Modern society, if it pretends to any unity, cannot admit

“purely personal obligations devised in the interests of an exclusive class.”†
Add to this the progress of popular instruction, of industrial arts and habits,
of wealth and city life—then we can easily see that neither the keenest cuts
of a samurai sword nor the sharpest shafts shot from Bushido’s boldest
bows can succeed.

* Thorstein Veblen, The Theory of the Leisure Class (1899).

† From Norman Conquest, vol. V, by English historian Edward Augustus Freeman (1823–1892).
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The state built upon the rock of honor and fortified by the same is fast
falling into the hands of quibbling lawyers and gibbering politicians armed
with logic-chopping engines of war. The words that a great thinker used in
speaking of Theresa and Antigone may aptly be repeated of the samurai,
that “the medium in which their ardent deeds took shape is forever gone.”*
So much for knightly virtues! So much for samurai pride! The morality of

Bushido is destined to fade away as “the captains and the kings depart.”†

If history can teach us anything, the state built on martial virtues—
be it a city like Sparta or an empire like Rome—can never make on Earth a

“continuing city.”‡ Universal and natural as the fighting instinct is in man,
and useful as it has proved to be in producing noble sentiments and manly
virtues, it is not the only aspect of mankind. Beneath the instinct to fight
there lies a more divine instinct to love.

* From the Finale of Middlemarch by the English novelist George Eliot (Mary Ann Evans, 1819–80).

† From an 1897 poem, “Recessional,” by the British writer Rudyard Kipling (1865–1936).

‡ Hebrews 13:14.
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TO THE COMMAND OF A

HIGHER VOICE, WHETHER | 2
GIVEN BY A VISIBLE OR )

AN INVISIBLE ANGEL. \

N~

/

L
/;/
=

THE INDIVIDUALISM
OF THE WEST

RECOGNIZES SEPARATE

INTERESTS FOR FATHER
AND SON, HUSBAND AND
WIFE; BUT BUSHIDO HELD

THAT THE INTEREST OF

THE FAMILY AND OF ITS
MEMBERS ARE THE SAME -

ONE AND INSEPARABLE,
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SO, THE BOY WAS SACRIFICED
INSTEAD OF MICHIZANE'S SON. ON
THE APPOINTED DAY, THE OFFICER
COMMISSIONED TO IDENTIFY AND
RECEIVE THE HEAD OF THE YOUTH
ARRIVED. WILL HE BE DECEIVED BY

THE FALSE HEADZ

POOR GENZO'S HAND WAS ON THE
HILT OF THE SWORD, READY TO ”
STRIKE A BLOW EITHER AT THE i
MAN OR AT HIMSELF, SHOULD THE \
EXAMINATION FAIL,
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COMMERCE, THEREFORE, DIDN'T
REACH THAT DEGREE OF
DEVELOPMENT THAT IT WOULD
HAVE LINDER FREER CONPITIONS.
THE LOW STATUS OF COMMERCE | cope OF MORALS

BROUGHT OUT PEOPLE WHO [l AMONG THEMSELVES,
DIDN'T CARE MUCH FOR SOCIAL B B Ok THev coun
REPUTATION, PUT A STIGMA ON NEVER HAVE
SOMEONE AND THEY ADJUST THER DEVELOPED

MORALS ACCORDINGLY: “CALL INSTITUTIONS
ONE A THIEF AND HE WILL STEAL." LIKE THE GLILD,

THE BANK,
INSURANCE, ETC.

BUT IN THEIR RELATIONS WITH PEOPLE
OUTSIDE THEIR WORK, THE TRAPESMEN
LIVED TRUE TO THER LOWLY REPUTATION.

T e

THIS BEING THE CASE, WHEN THE COUNTRY WAS OPENED TO FOREIGN
TRADE FROM THE 18505 ONWARD, ONLY THE MOST ADVENTUROUS AND
UNSCRUPLLOUS RUSHED TO THE PORTS, WHILE THE RESPECTABLE BUSINESS

HOUSES AT FIRST DECLINED TO GET INVOLVED WITH FOREIGN TRADE.
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AS TO COMMERCIAL INTEGRITY, THERE'S
BEEN A LOT OF COMPLAINT IN FOREIGN
BOOKS ABOUT IT, A LOOSE BUSINESS
MORALITY HAS, ADMITTEDLY, BEEN A
BLOT ON OLIR NATIONAL REPUTATION.
BUT BEFORE CONDEMNING THE WHOLE
OF JAPAN FOR IT, LET'S CALMLY STUDY

IT AND WE MIGHT FIND SOME
CONSOLATION FOR THE FUTLRE.

OF ALL THE VARIOUS OCCLUPATIONS OF LIFE,
NONE WAS FARTHER REMOVED FROM THE
SAMURAI THAN COMMERCE. THE MERCHANT
WAS PLACED LOWEST = THE KNIGHT, THE TILLER
OF THE SOIL, THE MECHANIC, THE MERCHANT.

THE SAMLRAI DERIVED HIS
INCOME FROM LAND AND
COULD EVEN INDULGE IN
AMATELR FARMING, BUT THE
ABACUS OF BUSINESS WAS
STRONGLY DISLIKED.

THERE MAY HAVE BEEN SOME WISPOM IN THIS,
MONTESQUIEL NOTED THAT SEPARATING THE
NOBILITY FROM COMMERCE WAS POSITIVE BECALSE
IT PREVENTED WEALTH FROM ACCUMULATING
IN THE HANDS OF POWERFLL WARRIORS.
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HE WAS CUT IN TWO FOR THE
SIMPLE AND QUESTIONABLE
REASON THAT BECAUSE FLEAS
ARE PARASITES WHICH FEED

ON ANIMALS, IT WAS AN
UNPARDONABLE INSLLT TO
IDENTIFY A NOBLE WARRIOR
WITH SUCH BEASTS,
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FOR EXAMPLE, THE STORY OF A
WELL-MEANING CITIZEN WHO CALLED
THE ATTENTION OF A BUSHI TO A FLEA
JUMPING ON HIS BACK...
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SHORTLY AFTER OLR TREATY, PORTS WERE
OPENED TO FOREIGN TRADE, THE
SAMURAI'S LANDS WERE TAKEN AND BONDS
GIVEN IN COMPENSATION. SO THEY HAD
THE CHANCE TO INVEST. NOW YOU MAY ASK:

MOST FAILED IN THIS NEW AND
UNFAMILIAR FIELD OF TRADE AND
INDUSTRY THROUGH SHEER LACK OF
SHREWDNESS IN COPING WITH HIS

g | q( CRAFTY MERCHANT RIVALS.
73 7
WHY COULD THEY NOT BRING <& IT WAS SOON OBVIOUS

THER SKILLS INTO THEIR NEW BUSINESS THATTTHE WAYS OF WEALTH

RELATIONS AND SO REFORM TH 2 WERE NOT THE WAYS
1K OF HONOR.

MADAM, THOSE WHO HAD EYES
TO SEE COULD NOT WEEP ENOUGH, ) ’
THOSE WHO HAD HEARTS To Feel coup | B
NOT SYMPATHIZE ENOUGH, WITH THE % ¥
CATE OF MANY A NOBLE SAMLRAL ™S A

OF THE THREE INCENTIVES TO
TRUTHFLLNESS: THE INDUSTRIAL,
THE POLITICAL, AND THE
PHILOSOPHICAL, THE FIRST WAS
LACKING IN BUSHIDO, THE
SECOND COULD NOT DEVELOP
MUCH UNDER A FEUDAL SYSTEM.
SO, ONLY ITS PHILOSOPHICAL
ASPECT THRIVED.

WHEN T ASK FOR THE ULTIMATE
REASON FOR THE COMMERCIAL
INTEGRITY OF THE ANGLO-
SAXONS, I AM TOLD, "HONESTY
1S THE BEST POLICY" — IT PAYS
TO BE HONEST. SO, HONESTY 1S
NOT ITS OWN REWARDZ IT'S ONLY
FOLLOWED BECAUSE IT BRINGS
IN MORE CASH THAN LYINGZ





OEBPS/images/page77.jpg





OEBPS/images/page76.jpg





OEBPS/images/page60.jpg





OEBPS/images/page62.jpg
1 HAVE SAID THAT ETIQUETTE
WAS ELABORATED TO THE FINEST
DETAILS, SO THAT DIFFERENT
SCHOOLS ADVOCATED
DIFFERENT SYSTEMS,

BUT THEY ALL LNITED IN THE
ULTIMATE ESSENTIAL, AND THIS
WAS PUT BY A GREAT EXPONENT
OF THE BEST-KNOWN SCHOOL
OF ETIQUETTE, THE OBASAWARA,
IN THE FOLLOWING TERMS: THE
END OF ALL ETIQUETTE IS TO SO
CULTIVATE YOUR MIND TO SUCH
AN EXTENT THAT EVEN WHEN
YOU ARE QUIETLY SEATED, NOT
EVEN THE ROUGHEST RUFFIAN
CAN DISTURB YOLR PERSON.
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HERE IS ANOTHER “AWFLLLY FLNNY"

CUSTOM OF POLITENESS THAT MANY.

SUPERFICIAL WRITERS ON JAPAN HAVE

DISMISSED AS DUE TO THE GENERAL
TOPSY-TURVYNESS OF THE NATION, IN
AMERICA, WHEN YOU GIVE A GIFT, YOU
SING ITS PRAISES TO THE RECIPIENT, IN

| g 3\
THE UNDERLYING IDEA WITH YOU IS:
"THIS IS A NICE GIFT. IF IT WERE NOT
NICE T WOULD NOT DARE GIVE IT TO
VOU, AS IT WOULD BE AN INSULT TO GIVE
YOU ANYTHING THAT WAS NOT NICE."

ENOUGH FOR YOLL SO, ACCEPT THIS AS A TOKEN OF MY GOODWILL, NOT FOR ITS INTRINSIC
VALLE, BUT AS A TOKEN. IT WOULD BE AN INSULT TO CALL THIS GIFT GOOD ENOUGH FOR YOU."

PLACE THE TWO IDEAS SIDE BY SIDE AND WE SEE THAT THE LLTIMATE IDEA IS ONE AND
THE SAME. NEITHER IS "AWFLLLY FUNNY." THE AMERICAN SPEAKS OF THE MATERIAL
THAT MAKES THE GIFT, THE JAPANESE SPEAKS OF THE SPIRIT THAT PROMPTS THE GIFT.
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POLITENESS WILL ALREADY BE A GREAT ACQUISITION IF AL IT DOES
1S IMPART GRACE TO MANNERS. BUT IT ALSO MEANS THAT WE SHOLLD
WEEP WITH THOSE WHO WEEP AND REJOICE WITH THOSE WHO 7
REJOICE. SUCH ASPECTS, WHEN REDUCED TO SMALL EVERYDAY 3
DETAILS, EXPRESS THEMSELVES IN LITTLE ACTS THAT ARE SCARCELY
NOTICED, OR, IF NOTICED, ARE CALLED “AWFLLLY FUNNY." 2

FOR EXAMPLE: YOU ARE OUT IN THE HOT
GLARING SUN WITH NO SHADE OVER
VOU. A JAPANESE ACQUAINTANCE PASSES
BY. YOU STOP HIM TO SAY HELLO.

BUT HIS MOTIVE IS THIS: "YOU ARE INTHE SUN, |0
T SYMPATHIZE WITH YOU, T WOULD WILLINGLY |
TAKE YOU UNDER MY UMBRELLA IF ITWERE |
LARGE ENOUGH, OR IF WE KNEW EACH OTHER
BETTER. BUT, AS T CANNOT SHADE YOL, T WILL
SHARE YOUR DISCOMFORT." MANY LITTLE ACTS
OF THIS KIND, EQUALLY AMUSING, ARE NOT
MERELY GESTURES OR CONVENTIONS. THEY
ARE OUT OF CONSIDERATION FOR OTHERS.

3
-

AND INSTANTLY WIS HAT IS OFF. WELL,
THAT IS PERFECTLY NATURAL, BUT THE
“AWFLLLY FUNNY" PART IS THAT ALL
THE WHILE HE TALKS WITH YOU HIS
IMBRELLA IS DOWN AND HE ALSO STANDS
IN THE GLARING SUN. HOW ABOUT THAT/
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IF THE IDEA IS TRUE THAT GRACEFULNESS MEANS ECONOMY OF FORCE, THEN IT
FOLLOWS THAT A CONSTANT PRACTICE OF GRACEFLL DEPORTMENT MLST BRING
L8] WITHIT A RESERVE OF FORCE. FINE MANNERS, THEREFORE, MEAN POWER IN REPOSE.

AS AN EXAMPLE OF HOW THE SIMPLEST
THING CAN BE MADE INTO AN ART AND
THEN BECOME SPIRITUAL, T MAY TAKE
CHA-NO-YUI, THE TEA CEREMONY.
TEA-SIPPING AS A FINE ART! WHY NOTZ

THE DRINKING OF A
BEVERAGE, WHICH
BEGAN WITH THE
TRANSCENDENTAL

CONTEMPLATION OF
A HINDU ASCETIC,

DEVELOPED INTO THE
HANDMAID OF RELIGION
AND MORALITY.
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i BEFORE ENTERING THE QUIET OF |
| THE TeAROOM, THE COmPANY TAKING [

PART IN THE CEREMONY LAID ASIDE,
TOGETHER WITH THEIR SWORDS, THE
l{ FEROCITY OF THE BATTLEFIELD OR
THE CARES OF GOVERNMENT... THERE
TO FIND PEACE AND FRIENDSHIP.

CHA-NO-YLI IS MORE
THAN A CEREMONY.
IT 1S A FINE ART.

IT 1S POETRY WITH
ARTICULATE GESTURES
FOR RHYTHM. IT 1S
A MODUS OPERAND!
OF THE SOUL. ITS
GREATEST VALLE LIES
IN THIS LAST PHASE,
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THAT CALMNESS OF MIND, THAT SERENITY OF
TEMPER, THAT COMPOSLRE AND GUIETNESS OF
DEMEANOR, WHICH ARE THE FIRST ESSENTIALS
OF CHA-NO-YU ARE WITHOUT DOLBT THE FIRST
CONDITIONS OF RIGHT THINKING AND RIGHT FEELING.

THE SCRUPLLOUS CLEANLINESS OF THE LITTLE ROOM, SHUT OFF FROM THE SIGHT AND
SOUNP OF THE CROWD, 1S CONDUCIVE TO DIRECTING ONE'S THOLUGHTS FROM THE WORLD.
THE BARE INTERIOR DOES NOT DISTRACT ONE'S ATTENTION LIKE THE INNUMERABLE
BRIC-A-BRAC OF A WESTERN PARLOR; THE PRESENCE OF KAKEMONO™ CALLS OLR
ATTENTION MORE TO THE GRACE OF DESIGN THAN TO THE BEAUTY OF COLOR.

THE UTMOST REFINEMENT OF TASTE IS THE AIM. ANYTHING LIKE BOASTFLL DISPLAY 1S ‘
BANISHED. THE FACT THAT IT WAS INVENTED BY A CONTEMPLATIVE RECLUSE, IN A TIME
WHEN WARS WERE INCESSANT, SHOWS THAT THIS INSTITUTION WAS MORE THAN A PASTIME.
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1T 1S STRIKING HOW CLOSE THE CODES
OF KNIGHTLY HONOR ARE ACROSS
COUNTRIES, AND HOW ORIENTAL IDEAS
OF MORALS ARE FOLND IN ELROPEAN
LITERATURE. TF THESE LINES BELOW WERE
SHOWN TO A JAPANESE GENTLEMAN, HE
MIGHT ACCUSE THE MANTUAN BARD VIRGIL
OF PLAGIARIZING THEM FROM JAPAN:

Hae tibi @.E@m%@
artes - Pacisq®
impenere MOTeT, Hem
. -3 -3 —— =

Percere Sﬂ-‘lbﬂ @@tﬂ.Sp g BENEVOLENCE TO THE WEAK, THE

" o] H  pountroppen, or ThE peFeATED WAs
et d@b@}maﬁ@ | B SEEN AS A VIRTUE, LOVERS OF JAPANESE ART

MUST BE FAMILIAR WITH THE IMAGE OF A
2EN MONK RIDING BACKWARDS ON A OY.

~ FROM THE AENEID, “THESE WILL BE YOUR ARTS - TO IMPOSE THE WAYS OF PEACE,
TO SHOW MERCY TO THE CONGUERED, AND TO SUBDUE THE PROLID.”

Ve e
X
FOR EXAMPLE, THE mUCH- [ XN
FEARED WARRIOR KUMAGAL X
IN THE TERRIBLE BATTLE
OF SUMANO-LRA (18'), |\
ONE OF THE MOST DECISIVE
IN OLR HISTORY, HE
OVERTOOK AN ENEMY AND
IN SINGLE COMBAT HAD HIM
IN THE CLUTCH OF HIS
BGIGANTIC ARMS.

you've LosT!

watis A
YOUR NAME

AND RANKZ \
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WE KNEW BENEVOLENCE WAS TENDER
AND MOTHER-LIKE. IF RECTITUDE AND
STERN JUSTICE WERE MASCULINE, MERCY
HAD THE GENTLENESS AND THE
PERSUASIVENESS OF A FEMININE NATURE

.
e
.
o
«/@//«/\
i

FORTUNATELY MERCY WAS NOT SO
RARE AS IT WAS BEAUTIFLL, FOR IT'S
UNIVERSALLY TRUE THAT “THE
BRAVEST ARE THE TENDEREST, THE
LOVING ARE THE DARING."

PRIDING THEMSELVES AS THEY DID IN THEIR
BRUTE STRENGTH AND ABILITY TO USE IT,
THE SAMLRAI STILL AGREED WITH WHAT
MENCILS SAID ABOUT THE POWER OF LOVE.
THE FEELING OF DISTRESS IS THE ROOT OF
BENEVOLENCE, THEREFORE A BENEVOLENT
MAN IS ALWAYS MINDFLL OF THOSE WHO
ARE SUFFERING. “BUSHI NO NASAKE" -
THE TENDERNESS OF A WARRIOR.
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NOR WAS SATSUMA THE ONLY PLACE IN JAPAN WHERE GENTLENESS WAS ENCOLURAGED
AMONG THE WARRIOR CLASS. A PRINCE OF SHIRAKAWA JOTTED DOWN HIS RANDOM
THOUGHTS, AND AMONG THEM IS THE FOLLOWING:

"THOUGH THEY MAY WOUND YOUR FEELINGS, THESE THREE YOU HAVE ONLY TO
FORGIVE: THE BREEZE THAT SCATTERS YOUR FLOWERS, THE CLOUD THAT HIDES YOUR
MOON, AND THE MAN WHO PICKS QUARRELS WITH YOU."

IT WAS OSTENSIBLY TO EXPRESS, BUT A WELL-KNOWN ANECDOTE
ACTUALLY TO CULTIVATE, THESE GENTLER [N\J| OF AROUGH YOUNG SAMLRAI
EMOTIONS THAT THE WRITING OF VERSES ILLUSTRATES A CASE IN POINT.

WAS ENCOLRAGED. THEREFORE, OUR WHEN HE WAS TOLD TO LEARN

POETRY HAS A STRONG UNDERCURRENT TO WRITE POETRY AND "THE
OF PATHOS AND TENDERNESS.

WARBLER'S NOTES"™ WAS GIVEN
TO HIM AS THE SUBJECT OF
HIS FIRST ATTEMPT, HIS FIERY

SPIRIT REBELLED AND HE FLUNG
IT AT THE FEET OF HIS MASTER.

"THE BRAVE WARRIOR KEEPS APART
THE EAR THAT MIGHT LISTEN
TO THE WARBLER'S SONG."

* THE LGLISU OR WARBLER, SOMETIMES CALLED THE NIGHTINGALE OF JAPAN.
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INCIDENTS OF A SIMILAR KIND WERE NOT AT
ALL UNUSUAL IN OLIR WARFARE. OLR PITHY,
CLEVER POEMS WERE PARTICULARLY WELL
SUITED TO THE IMPROVISATION OF A SINGLE
SENTIMENT, EVERYBODY OF ANY EDUCATION
WAS EITHER A POET OR A POETASTER.

Z B 4AV
NOT INFREQUENTLY, A MARCHING
SOLDIER MIGHT BE SEEN TO HALT...

% AND COMPOSE AN ODE. |

S ——

SUCH POEMS WERE FOLIND
AFTERWARD IN THE HELMETS
OR THE BREASTPLATES,
REMOVED FROM THEIR LIFELESS
WEARERS. WHAT CHRISTIANITY
HAS PONE IN EUIROPE TOWARD
ROUSING COMPASSION IN THE
MIDST OF HORROR, LOVE OF
MUSIC AND LETTERS HAS DONE
IN JAPAN. THE CLLTIVATION OF
TENDER FEELINGS ENCOURAGES
CONSIDERATE REGARD FOR THE
SUFFERING OF OTHERS.
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1 CAN'T DO THAT
TO ONE SO YOUNG
AND PLRE

Y

I\

JUST LIKE MY OWN
SON = IT'S BENEATH
BOTH OF LS,

IF
THOU ART
OVERTAKEN

<
INFINITE!
RECEIVE HIS
souw!

T WON'T 60.
T'LL DIE ON
THESE FIELDS

OR BE ASHAMED
IN EVERY WAY

KUMAGAI FOUND ALL HIS
PLEADING IN VAIN AND
HEARD THE APPROACHING
STEPS OF HIS COMRADES,
SO HE HAD TO ACT.

you

FALL AT A MORE

|BNOBLE HAND
THAN MINE.
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THE SIGHT OF THE YOLING INNOCENT
FACE, FAIR AND BEARDLESS, MADE THE
ASTONISHED KNIGHT RELAY HIS HOLD.

OFF, YOuNe
PRINCE, TO YOUR
MOTHER'S SIDE!

THE SWORD OF KUMAGAI
SHALL NEVER BE TARNISHED BY PLEASE, FOR
A DROP OF THY BLOOD. HASTE MY HONOR YOUu
AND FLEE BEFORE OLR ENEMIES / J\  MUST FINISH me.
COME INTO SIGHT!
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THIS TALE SHOWS THAT TENDERNESS,
PITY, AND LOVE WERE TRAITS THAT
CHARACTERIZED THE SAMURAL IT WAS
AN OLD MAXIM AMONG THEM THAT...

. 1T POES NOT
. BECOME THE
FOWLER TO SLAY
THE BIRD WHICH
S TAKES REFUGE IN
HIS BOSOM,

IN THE PRINCIPALITY OF SATSUMA, THE
CUSTOM WAS FOR YOUNG MEN TO
PRACTICE MUSIC. NOT NOISY TRUMPETS OR
DRUMS - “THOSE CLAMOROLS HARBINGERS
OF BLOOD AND DEATH" - STIRRING LIS
TO IMITATE THE ACTIONS OF A TIGER... BUT
SAD AND TENDER MELODIES ON THE BIWA'
SOOTHING OUR SPIRITS, DRAWING OLR
THOUGHTS TOWARD PEACEFLL REPOSE.
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WHEN THE WARS ENDED,
KUMAGAI RETURNS IN
TRIUMPH, BUT NOW CARES
LITTLE FOR HONOR OR
FAME. THE EXPERIENCE
CHANGES Him.

£] il:ﬁ’i’}f‘&v‘;

RENOLNCES
HIS WARLIKE
CAREER.

AND DEVOTES

THE REST OF

HIS DAYS TO
HOLY PILGRIMAGE...
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IN THE DAYS WHEN
DECAPITATION WAS

NOT ONLY WERE SMALL
BOVS SENT TO WITNESS
THE GHASTLY SCENE;
THEY WERE MADE TO
VISIT THE PLACE ALONE, IN
g 7Hc DARKNESS OF NG

AND EORCED TO LEAVE A
MARK OF THEIR VISIT.

s> e

ON THE TRUNKLESS HEAD!
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KENSHIN, WHO FOUGHT FOR FOLRTEEN
VEARS WITH SHINGEN, WHEN HE HEARD
OF THE LATTER'S DEATH, WEPT ALOLD AT
THE LOSS OF "THE BEST OF ENEMIES."

VEARS BEFORE, KENSHIN HAD SET A
NOBLE EXAMPLE IN HIS TREATMENT
OF SHINGEN, WHOSE PROVINCES LAY
IN A MOLNTAINOUS REGION AWAY
FROM THE SEA, AND WHO HAD
CONSEQUENTLY DEPENDED LPON
THE HOJO PROVINCES OF THE TOKAIPO
FOR SALT. THE HOJO PRINCE WISHING
TO WEAKEN HIM, ALTHOUGH NOT
OPENLY AT WAR WITH I, HAD CUT
OFF ALL SALT FROM SHINGEN.

. 10O NOT FIGHT
KENSHIN, HEARING OF HIS ENEMY'S WITH SALT, > BT WITH

DILEMMA AND ABLE TO GET SALT [ THE SWORD.
FROM THE COAST OF HIS OWN
DOMINIONS, WROTE TO SHINGEN,

SAYING THAT ALTHOLGH HE

A 2] (KENSHIND WAS AT WAR WITH HIM
(SHINGEN) HE HAD ORDERED HIS
SUBJECTS TO SUPPLY HIM WITH

A PLENTY OF SALT, NOTING:

WHICH
PARALLELS
THE WORDS
OF CAMILLUS:
7~ y 8e PROUD OF
.z YOUR ENEMY...,

- \ THEN, THE
T SUCCESS OF
YOLR ENEMY
U 1S VOUR
- SUCCESS
“WE ROMANS < ALSOM
DO NOT FIGHT
WITH 6OLD, ‘ .
BUT WITH RON." [N 3 INDEED, VALOR AND HONOR REGUIRED THAT WE

SHOULD HAVE AS ENEMIES IN WAR ONLY THOSE
WHO PROVE WORTHY OF BEING FRIENDS IN PEACE.
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SINCE AGE HAS
WORN IT$ THREADS
BY LSE.

THE WARPS
IN YOUR
ROBE HAVE
come
UNDONE.

HACHIMANTARO SUDPENLY PUT DOWN HIS BOW AND
TURNED AWAY, LEAVING SADATO ALONE. WHEN ASKED
LATER THE REASON FOR HIS STRANGE BEHAVIOR, HE SAID
HE COULD NOT BEAR TO SHAME SOMEONE WHO HAD
KEPT HIS PRESENCE OF MIND TO BE ABLE TO ANSWER

SO WELL, EVEN WHILE HOTLY PURSLED BY HIS ENEMY.
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WE ADMIRE
SOMEONE AS
TRULY GREAT
WHEN, IN THE

MENACING
PRESENCE OF

DANGER OR
DEATH, THEY
RETAIN THEIR

SELF-POSSESSION.

WHO, FOR INSTANCE, CAN
COMPOSE A POEM LUNDER
IMPENDING PERIL OR HUM
A SONG IN THE FACE OF
DEATH, BETRAYING NO
TREMOR IN THE WRITING
OR IN THE VOICEZ

WHERELPON THE EXPIRING
HERO, NOT AT ALL DAUNTED
BY THE MORTAL WOLIND IN
HIS SIDE, ADDED THE LINES:

AR! HOW IN MOMENTS
LIKE THESE, OUR HEART
DOTH GRUDGE THE
LIGHT OF LIFE..."

OTA DOKAN, THE GREAT BULDER
OF THE CASTLE OF TOKYO, WAS
PIERCED THROUGH WITH A SPEAR.
HIS ASSASSIN, KNOWING THE
POETICAL TENDENCY OF HIS
VICTIM, ACCOMPANIED HIS
THRUST WITH THIS COUPLET:

HAD NOT

IN HOLRS

OF PEACE,
1T LEARNED
TO LIGHTLY
LOOK ON
LIFE,
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DOES THIS ULTRA-SPARTAN SYSTEM
OF "DRILLING THE NERVES" STRIKE
YOU WITH HORROR AND POUBTZ

WELL, LET'S SEE WHAT
OTHER CONCEPTS BUSHIDO
HAD OF VALOR. THE SPIRITUAL
ASPECT OF VALOR 1S SHOWN
BY COMPOSURE—A CALM
PRESENCE OF MIND.,

YOU MAY THINK THE
SYSTEM IS BRUTAL, THAT IT : TRANQUILITY
MAY NIP IN THE BUD THE 2 1S COURAGE
TENDER EMOTIONS OF : IN REPOSE.
THE HEART.

A TRULY BRAVE MAN IS ALWAYS SERENE... HE IS NEVER TAKEN BY
SURPRISE... NOTHING RUFFLES THE COMPOSURE OF HIS SPIRIT.

IN THE HEAT OF BATTLE,
HE REMAINS COOL.

IN THE MIDST OF CATASTROPHES, HE KEEPS
HIS MIND LEVEL. EARTHQUAKES PO NOT
SHAKE HIM, HE LALUGHS AT STORMS, SMILES
AT THUNDER, IS WARMED BY FLAMES.
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SUCH CHARACTER WAS DEMONSTRATED
IN THE BATTLE FOUGHT ON THE BANK
OF THE KOROMO RIVER, LATE IN THE
IITH CENTLRY.

THE EASTERN ARMY
ROUTED, ITS LEADER,
ABE NO SADATO,
FLED.

WHEN THE PURSUING GENERAL, MINAMATO NO
HACHIMANTARO, PRESSED HIM HARD, HE CALLED ALOUD:

1

DISGRACE FOR
A WARRIOR TO
SHOW HIS BACK
TO THE ENEMY!
AREN'T YOU
ASHAMEDZ

TURN
AROUND
A mINUTE!

SOMETHING
TO TELL YOU.
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IN OLD WARFARE IT WAS NOT
AT ALL RARE FOR THE PARTIES
IN A CONFLICT TO EXCHANGE
SUCH VERBAL REPARTEE OR TO
BEGIN WITH A RHETORICAL
CONTEST OF WORDS.

COMBAT WAS NOT SOLELY

A MATTER OF BRUTE FORCE,

BUT ALSO AN INTELLECTUAL
ENGAGEMENT,
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PILGRIMAGES TO ALL SORTS OF UNUSUAL PLACES - TO
EXECUTION GROUNDS, TO GRAVEYARDS, TO HOUSES REPUTED
TO BE HALNTED, WERE FAVORITE PASTIMES OF THE YOUNG.
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CHLDREN OF TENDER AGE
WERE SENT AMONG
STRANGERS WITH SOME
MESSAGE TO DELIVER.

THEY WALKED TO

THEIR TEACHER WITH

BARE FEET IN THE
COLD OF WINTER...

AND ON THE FESTIVAL
OF A GOD OF LEARNING,
THEY CAME TOGETHER
AND PASSED THE NIGHT
WITHOUT SLEEP, TAKING
TURNS TO READ ALOLD.

THEY WERE MADE
TO RISE BEFORE
THE SUN, AND
BEFORE BREAKFAST
ATTEND TO
THEIR READING
EYERCISES,
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BEARS HURL
THEIR CUBS POWN
THE GORGE!

| THE SONS OF THE SAMURAI

WERE LET DOWN THE STEEP
VALLEYS OF HARDSHIP AND
SPLURRED TO SISYPHUS-LIKE
TASKS. DEPRIVATION OF
FOOD OR EXPOSURE TO
COLD WERE CONSIDERED
HIGHLY EFFICIENT WAYS
OF TEACHING THEM TO
ENDURE THE LUNENDURABLE,
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WHAT ABOUT
WHEN YOU ARE
CALLED UPON
TO PERFORM
HARAKIRIZ

<z
2
g%
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\TED ALMOST
'S

EYPLOITS WERE
BEFORE BOYS LEFT

THEIR MOTHER'

REPEA

STORIES OF MILITARY
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RIGHTEOLSNESS, ACCORDING
TO MENCILS, IS A STRAIGHT
AND NARROW PATH WHICH WE
SHOULD TAKE TO REGAIN THE
LOST PARADISE.

EVEN IN THE LATTER DAYS OF FEUDALISM, WHEN
THE LONG PERIOD OF PEACE BROUGHT LEISURE
TO THE WARRIOR CLASS, AND WITH IT THE FOCUS
ON ALL KINDS OF GENTLE ACCOMPLISHMENTS,
THE EPITHET GISHI, “VIRTUOUS MAN,"

WAS CONSIDERED SUPERIOR TO ANY NAME

HAT SHOWED MASTERY OF LEARNING OR ART.
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LAMENTABLE IT
1S TO NEGLECT
THE PATH AND
NOT PURSUE IT,
TO LOSE THE
MIND AND NOT
KNOW TO SEEK
1T AGAIN!

RECTITUDE IS THE POWER
OF DECIPING UPON A CERTAIN
COURSE OF CONPLCT IN
ACCORDANCE WITH REASON,

WITHOUT WAVERING...
TO DIE WHEN IT IS RIGHT

TO DIE, TO STRIKE WHEN
IT'S RIGHT TO STRIKE.

RECTITUDE IS THE BONE

THAT GIVES FIRMNESS
AND STATURE. WITHOUT BONES

THE HEAD CANNOT

REST ON THE TOP

OF THE SPINE, NOR
HANDS MOVE NOR
FEET STAND, SO

WITHOUT RECTITUDE
NEITHER TALENT
NOR LEARNING CAN
MAKE OF A HUMAN
ERAME A SAMLRAI

BUT WHEN MEN LOSE
THEIR MIND THEY DO NOT
KNOW HOW TO SEEK FOR IT.

WHEN MEN'S
FOWLS AND
DOGS ARE LOST,
THEY KNOW TO
SEEK FOR THEM
AGAIN...
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THE 47 FAITHFUL -

OF WHOM SO MLCH IS MADE - 51T 1S THE FAREST,
ARE COMMONLY KNOWN AS HOWEVER, SO IT 15 OFTEN THE
THE 47 GISHI OR THE /7 RONIN. STARTING AS RIGHT MOST SLSPICIOUS MASK

REASON, GIRI HAS OF OTHER FEELINGS.
OFTEN STOOPED
4 TO DISHONEST
ﬂ i RATIONALIZATIONS
i INTENDED TO

MISLEAD, IT HAS

EVEN DEGENERATED
INTO COWARDLY

FEAR OF CENSURE,

OF RUNNING FROM
Al DISAPPROVAL. T

MIGHT SAY OF GRI
: NG WHAT SCOTT* WROTE
5 OF PATRIOTIS

GIRI BECAME A
MONSTROUS MISNOMER,
A QUITE MISTAKEN TERM,
1T HARBORED LINDER ITS

WINGS EVERY SORT OF
SOPHISTRY, FALSE
ARGUMENTS, FALLTY
REASONING AND
HYPOCRISY. IT MIGHT
EASILY HAVE BEEN
TURNED INTO A NEST OF
COWARDICE, IF BUSHIDO
HAD NOT HAD OTHER
ASPECTS TO CORRECT IT.

* SIR WALTER SCOTT (I771-I832), A SCOTTISH WRITER.
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AS TO ETHICAL DOCTRINES, THE TEACHINGS

” OF CONFUCILS WERE THE KEY SOURCE OF

. BUSHIDO. HIS CONSIDERATION OF THE FIVE

. MORAL RELATIONS BETWEEN THE GOVERNING

. AND THE GOVERNED, FATHER AND SON, HUSBAND
-

-

AND WIFE, OLDER AND YOUNGER BROTHER, AND
BETWEEN FRIEND AND FRIENG CONFIRMED WHAT
HAD ALREADY BEEN RECOGNIZED IN JAPAN
BEFORE HIS WRITINGS CAME OVER FROM CHINA,

THE CALM, BENIGN, WORLDLY-WISE
CHARACTER OF HIS POLITICO-ETHICAL
GUIDELINES WAS PARTICULARLY SUITED
TO THE RULING SAMLRAI, AS WAS HIS

ARISTOCRATIC AND CONSERVATIVE TONE.

ANOTHER CHINESE PHILOSOPHER, MENCILIS,
ALSO EXERCISED AN IMMENSE AUTHORITY OVER
BUSHIDO. HIS OFTEN QUITE DEMOCRATIC THEORIES
WERE THOLUGHT DANGEROLS TO THE EXISTING
SOCIAL ORDER, SO HIS WORKS WERE LNDER CENSLRE
FOR A LONG TIME. STILL, HIS WORDS FOUND A
DEEP PLACE IN THE HEART OF THE SAMLRAI

THE MERE ACQUAINTANCE WITH THE CLASSICS
OF THESE TWO SAGES, CONFLCILS AND MENCILS,
WAS HELR HOWEVER, IN NO HIGH ESTEEM, A A
COMMON PROVERB RIDICULES ONE WHO HAS ONLY &
AN INTELLECTUIAL KNOWLEDGE OF CONFUCILS.

3 A MAN WHO HAS READ A
A TYPICAL | LITTLE SMELLS A LITTLE

SAMURAI CALLS PEDANTIC, AND A MAN
A LITERARY WHO HAS READ A LOT

SAVANT A SMELLS EVEN WORSE.
DANK, BOOK-

SMELLING,
DRUNKEN FOOL.

ANOTHER COMPARES
LEARNING TO AN
ILI-SMELLING
VEGETABLE THAT
MUST BE BOILED AND
BOILED BEFORE IT'S
FIT FOR USE.
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THE BRITISH COLONIAL CIVIL
SERVANT ARTHUR MAY KNAPP  [FFHETE
(1870-195) SAID:

= IN HEBREW
LITERATLRE IT 1S
- OFTEN DIFFICULT TO
TELL WHETHER THE
=¥ WRITER 1S SPEAKING
= OF 60D OR OF THE
7. - COMMONWEALTH; OF
vy HEAVEN OR OF
8 E' JERUSALEM; OF THE
\ MESSIAH OR OF THE

\ NATION ITSELF."

" FEUPAL AND MOPERN JAPAN (1897) VOL. 1.
A SIMILAR CONFUSION B P o

MAY BE NOTICED IN THE “. THESE ACTED MORE AS
Terms OF OLR NATIoNAL | ] A IMPLLSES THAN AS CLEAR
FAITH, BUT SHINTOISM : - DOCTRINES = SHINTOISM,
NEVER PRETENDS TOBE A |- o / y / UNLIKE THE MEDIEVAL
SYSTEMATIC PHILOSOPHY . H °V’°/ ‘ A ' CHRISTIAN CHURCH, HAD
OR A RATIONAL THEOLOGY. 7 ). FEW FIRM ARTICLES OF
FAITH, BUT ONLY A
STRAIGHTEORWARD AND
SIMPLE TYPE OF AGENDA,

THIS RELIGION OR, LET'S
SAY, THE NATIONAL
EMOTIONS THAT THIS
SHINTOISM EXPRESSER
IMBLED BUSHIDO WITH

LOVALTY O THE by oo
SOVEREIGN AND SsSsSSasss

LOVE OF COUNTRY.
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WHATEVER THE SOLRCES,
THE ESSENTIAL PRINCIPLES
OF BUSHIDO WERE FEW
AND SIMPLE. STILL, THEY
WERE ENOUGH TO HELP
EVEN THROUGH THE
UNSAFEST DAYS OF THE
MOST UNSETTLED PERIOD
OF JAPAN'S HISTORY.

THIS WHOLESOME,
LNSOPHISTICATED
NATURE WAS
INFLUENCED BY SOME
FRAGMENTARY
TEACHINGS GLEANED
ON THE HIGHWAYS
AND BYWAYS OF
ANCIENT THOUGHT,
AND THEY FORMED
FROM THESE A LINIGUE
TYPE OF MANHOOD.

BUT DLRING THE CIVIL
WARS OF THE ISTH AND
16TH CENTLRIES, MANNERS
RETURNED TO BARBARISM
AND THE NECESSITY FOR EACH
TO WATCH OUT FOR HIMSELF -
CREATING MEN COMPARABLE
TO I6TH-CENTURY

ITALIANS, WHOM TAINE"
PRAISES FOR “THE VIGOROLS
INITIATIVE, THE HABIT OF
SUPDEN RESOLUTIONS AND
DESPERATE UNDERTAKINGS,
THE GRAND CAPACITY
TO DO AND TO SUFFER.”

ANIMAL, WHOLLY MILITANT AND WHOLLY RESISTANT.” THIS IS WHY THE I6TH
CENTURY DISPLAYS THE MARTIAL QUALITY OF THE JAPANESE SO HIGHLY.

“ HIPPOLYTE ADOLPHE TAINE (IB28-93) A FRENCH HISTORIAN AND CRITIC.
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THEY MEANT THAT IT
1S NECESSARY FOR
KNOWLEDGE TO
SHOW IN A PERSON'S
CHARACTER. AN
INTELLECTUAL.
SPECIALIST WAS
CONSIDERED JUST A
MACHINE, INTELLECT
WAS CONSIDERED LESS
IMPORTANT THAN
ETHICAL EMOTION.

BUSHIDO MADE LIGHT OF KNOWLEDGE
AS SUCH. IT WAS NOT PURSLED AS AN
END IN ITSELR; BUT AS A MEANS TO
THE ATTAINMENT OF WISDOM.

KNOWLEDGE WAS SEEN AS IDENTICAL WITH IS
PRACTICAL APPLICATION IN LIFE, THIS SOCRATIC
DOCTRINE FOUND ITS GREATEST EXPONENT IN
THE CHINESE PHILOSOPHER WANG YANG MING:

"TO KNOW AND TO ACT ARE ONE AND THE SAME.""

 WANG YANG MING (172-I528), A NEO-CONFLCIAN CHINESE SCHOLAR.
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LIKE THE ROMAN CONCEPTION OF RELIGION, OUR
PROCESS OF REFLECTION BROUGHT INTO PROMINENCE
THE NATIONAL CONSCIOUSNESS OF THE INDIVIDUAL,

SHINTO NATURE WORSHIP ENDEARED
THE COUNTRY TO OLR SOLLS, AND
ITS ANCESTOR WORSHIP, TRACING
FROM LINEAGE TO LINEAGE, MADE
THE IMPERIAL FAMILY THE FOLNTAIN- Ry TO US THE EMPEROR IS MORE THAN THE
HEAD OF THE WHOLE NATION. SYMBOLIC HEAD OF THE GOVERNMENT -
. HE IS THE BODILY REPRESENTATIVE OF
HEAVEN ON EARTH, BLENDING IN HIS
PERSON ITS POWER AND ITS MERCY.

TO LS THE COUNTRY IS MORE
THAN LAND TO EXPLOIT - IT IS THE
SACRED PLACE OF THE GODS,
THE SPIRITS OF OUR FOREFATHERS.
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BUT AS THEIR DEGREE OF

7
HONOR, PRIVILEGE, AND
RESPONSIBILITY INCREASED, Iy
THEY FELT THE NEED FOR Y
A COMMON STANDARD [N /
OF BEHAVIOR, ESPECIALLY  [50] 5 7
J S

ONCE THEY BELONGED
TO DIFFERENT CLANS.

.

Py

PR

JUST AS PHYSICIANS LIMIT
COMPETITION AMONG

THEMSELVES BY PROFESSIONAL
COURTESY, JUST AS LAWYERS
SIT IN COURTS OF HONOR, SO
MUST WARRIORS POSSESS SOME
RESORT FOR FINAL JUDGMENT
ON THEIR MISDEMEANORS,

PERHAPS WE SEE THE GERM OF
MORALITY AND MILITARY VIRTUES
HEREZ WE SMILE (AS IF WE HAD
OUTGROWN IT)) AT THE BOYISH
DESIRE OF TOM BROWN, WHO
AIMED “TO LEAVE BEHIND HIM
THE NAME OF A FELLOW WHO
NEVER BULLIED A LITTLE BOY OR
TURNED HIS BACK ON A BIG ONE."~

“ TOM BROWN'S SCHOOLDAYS (1857) BY THOMAS HUGHES 1822-96)
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D .

i THEY MusT
ORIGINALLY HAVE
BEEN A ROUGH
BREED WHO
MADE FIGHTING
THER VOCATION,
THIS CLASS WAS
RECRUITED DURING
. A LONG PERIOD
| oF constanT

WAREARE, FROM
THE MANLIEST

AND THE MOST
ADVENTUROLS.

- - T T
A SINICO-JAPANESE |

WORP BU-KE OR
BU=SHI (FIGHTING |
KNIGHTS) WAS ALSO -

IN COMMON LSE.

6IVE Me
THE DRINK!

AS THE PROCESS OF ELIMINATION

WENT ON, THE TIMID AND THE [}
FEEBLE WERE SORTED OUT, -
AND ONLY “A RUDE RACE,
ALL MASCULINE, WITH BRUTISH
STRENGTH" IN EMERSON'S™
PHRASE, SURVIVED TO FORM
FAMILIES OF SAMURAL

~ RALPH WALDO EMERSON (1803-82),
AMERICAN POET AND ESSAVIST.
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BUT, AS LIFE GROWS
LARGER AND ITS

Al | LA f
| ! THE EARLY FAITH SEEKS

AND SO DOES KNIGHTHOOD. SUPPORT FROM A HIGHER )

s AUTHORITY AND MORE

RATIONAL SOURCES OF
JUSTIFICATION AND

DEVELOPMENT,

?‘\@7 j) ‘ LT

I MILITARY INTERESTS HAD OPERATED
ALONE, WITHOUT HIGHER MORAL SUPPORT,
THE IDEAL OF KNIGHTS AND SAMLIRAI
WOULD HAVE FALLEN FAR SHORT OF CHIVALRY.
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TOKUGAWA TEVASL,
FOUNDER OF THE TOKUGAWA
SHOGLNATE, 1543 - JUNE I, 1616

TRUE, EARLY IN THE SEVENTEENTH
CENTLURY, MILITARY STATUTES (BUKE
HATTO)” WERE ISSUED, BUT THE
THIRTEEN SHORT ARTICLES WERE
CONCERNED MOSTLY WITH MARRIAGES,
CASTLES, LEAGUES, ETC. - MORAL

TEACHING WAS HARDLY TOUCHED UPON.
WE CAN'T POINT OUT ANY DEFINITE TIME
AND PLACE AND SAY “HERE IS THE
BEGINNING OF BUSHIDO." BUT, AS IT
CAME TO FULL FRUITION IN THE FEUDAL
AGE, ITS ORIGIN MAY BE IDENTIFIED
WITH THAT TIME,

MINAMOTO NO YORITOMO,
FOUNDER OF THE KAMAKLRA
SHOBUNATE, 1117 - 1199

BUT FEUDALISM ITSELF HAD MANY
THREADS, AND BUSHIDO SHARES ITS
INTRICATE NATURE. TN ENGLAND,
FEUDALISM PROBABLY DATES FROM THE
NORMAN CONQUEST OF THE lITH
CENTLRY. IN JAPAN, ITS RISE WAS
SIMULTANEOUS WITH THE ASCENDENCY
OF YORITOMO IN THE I2TH CENTURY.
HOWEVER, JUST AS WE FIND ELEMENTS
OF FEUDALISM FAR BEFORE WILLIAM
THE CONQUEROR, THE GERMS OF
FELDALISM IN JAPAN ALSO EXISTED
LONG BEFORE THIS,

1IN JAPAN AS IN EUROPE, AFTER FELDALISM WAS FORMALLY ESTABLISHED, A PROFESSIONAL
CLASS OF WARRIORS CAME INTO PROMINENCE. THESE WERE KNOWN AS SAMLRAI,
MEANING GUARDS OR ATTENDANTS = LIKE THE OLD ENGLISH CNIHT (KNECHT, KNIGHT),

* BUKE HATTO (A, “VARIOUS POINTS OF LAWS FOR WARRIOR HOLSES,” ANNOLINCED BY THE
TOKUGAWA SHOGUN IN 1615,
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BUSHIDO, IS THE COPE OF MORAL
PRINCIPLES THAT THE KNIGHTS WERE
INSTRUCTED TO OBSERVE. IT IS NOT A
WRITTEN CODE - AT BEST IT CONSISTS OF
A FEW MAXIMS HANDED DOWN FROM
MOUTH TO MOUTH OR FROM THE PEN OF
SOME WELL-KNOWN WARRIOR OR SAVANT.

MORE FREGUENTLY, IT IS A CODE
UNUTTERED AND UNWRITTEN, POSSESSING
ALL THE MORE THE POWERFLL FORCE OF
PRACTICAL DEED, AND OF A LAW WRITTEN
ON THE FLESHLY TABLETS OF THE HEART.

IT WAS FOUNDED NOT ON THE CREATION OF ONE MIND OR ON THE LIFE OF A SINGLE
PERSON. IT WAS AN ORGANIC GROWTH OF CENTLRIES. IT PERHAPS FILLS THE SAME
| POSITION IN THE HISTORY OF ETHICS THAT THE ENGLISH CONSTITUTION DOES IN POLITICAL
| HISTORY. VET IT HAS NOTHING TO COMPARE WITH THE MAGNA CARTA OR HABEAS CORPLS.
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W/

FROM THE LATE 19205 NITOBE SERVED IN THE JAPANESE IMPERIAL PARLIAMENT

ANP WORKED AGAINST THE FORCES OF MILITARISM IN JAPAN. HE WAS STRONGLY

DISAPPOINTED BY JAPAN'S WITHDRAWAL FROM THE LEAGUE OF NATIONS IN 1933
AFTER THE LYTTON REPORT CONPEMNED JAPAN'S ACTIONS IN MANCHLRIA.

NITOBE DIED IN /933 IN BRITISH
COLUBIA, CANADA, WHILE ATTENDING
A CONFERENCE OF THE INSTITUTE OF
PACIFIC RELATIONS. BUT HIS INFLUENCE
LIVES ON IN THE MANY BOOKS
PUBLISHED THAT COLLECT NITOBE'S
ESSAYS AND BIOGRAPHY. HE WAS
EVEN FEATURED ON THE 5,000 VEN
NOTE IN JAPAN FROM 198 TO 200Y.

HIS BUSHIDO: THE SOUL
OF JAPAN WAS ONE OF
THE FIRST BOOKS TO
PRESENT SAMURAI ETHIC
AND THEIR ROLE IN
JAPANESE CULTURE TO
WESTERN READERS.
WE PRESENT IT HERE IN
VISUAL FORMAT, FOR THE

FIRST TIME IN ENGLISH.
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T AM NOT INSISTING ON A MORAL

JUSTIFICATION OF SUICIDE, BUT THE
IMPORTANCE PLACED LPON HONOR
WAS SEEN AS A GOOD REASON BY
MANY FOR TAKING ONE'S OWN LIFE.
AS GARTH WROTE: "WHEN HONOR'S
LOST, 'TIS A RELIEF TO DIE; DEATH'S

| 5uT A SURE RETREAT FROM INFAMY."~

TO AN AMBITIOLS SAMLRAI, A NATLRAL
DEATH SEEMED A RATHER TAME AFFAIR.
ALSO, SEPPLKU WAS AN INSTITUTION,
LEGAL AND CEREMONIAL, IT WAS A
PROCESS BY WHICH WARRIORS COLLD
APOLOGIZE FOR ERRORS, ESCAPE
FROM DISGRACE, REDEEM THER
FRIENDS, OR PROVE THEIR SINCERITY.

1

IS 1T TOO BOLD TO HINT THAT THE DEATH
OF SOCRATES (169-399 BCE) WAS PARTLY
SUICIDALZ HE WILLINGLY SUBMITTED TO THE
ORDER OF THE STATE - WHICH HE KNEW
WAS MORALLY MISTAKEN = IN SPITE OF THE
CHANCE OF ESCAPE, AND TOOK THE CLP
OF POISON HEMLOCK IN HIS OWN HAND,

7 A

TWO BROTHERS, SAKON AND NAIKI, 2+ AND I7 YEARS OF
AGE, MADE AN EFFORT TO KILL TEYASU IN ORDER TO 1
| AVENGE THEIR FATHER, BUT FAILED, STILL, THE OLD GENERAL |}
ADMIRED THE PLUCK OF THE YOUTHS AND ORPERED THAT
THEY SHOLLD BE ALLOWED TO DIE AN HONORABLE DEATH,

THEIR LITTLE BROTHER,
HACHIMARO, ONLY 8, WAS
ALSO CONDEMNED, AS
WERE ALL THE MALE
MEMBERS OF THE FAMILY.
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SO, PERHAPS THE INSTITUTION OF SUICIDE

WAS NOT SO IRRATIONAL OR BARBAROUS i
AS 1T STRIKES LS AT FIRST. AS TO ITS SISTER % IN REVENGE, THERE IS SOMETHING

INSTITUTION OF REVENGE - A SIMILAR WHICH SATISFIES ONE'S SENSE OF
CLSTOM WAS FOLND AMONG MANY JUSTICE. THE AVENGER REASONS:
PEOPLE AND, IN SOME PLACES, STILL IS,

MY FATHER DID NOT DESERVE
DEATH. HE WHO KILLED HIM DID
A GREAT EVIL, HE MUST PERISH.

THE SAME
HEAVEN SHALL NOT
SHELTEI? us BOTH.

REVENGE IS IMPORTANT ' ’
IN A TIME WHICH HAS NO

CRIMINAL COURT, IN WHICH
MURDER 1S NOT A CRIME AND

ONLY THE VENGEANCE OF 3 WHAT IS THE MOST

THE VICTIN'S PEOPLE . ¥ BEAUTIFLL AND NOBLE
PRESERVES SOCIAL ORDER. . THING ON EARTHZ

TO AVENGE YOUR
MOTHER OR FATHER
FOR AN EVIL DONE
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FOR BUSHIDO, REVENGE WAS AS AN
ETHICAL COURT TO TAKE CASES NOT
JUPGED BY ORDINARY LAW, THE MASTER
OF THE FORTY-SEVEN RONIN WAS
CONDEMNED TO DEATH, SO HIS FAITHFLL
RETAINERS SOUGHT VENGEANCE, THE FINAL
SUPREME COLRT. THEY IN THEIR TURN WERE
CONDEMNED BY LAW - BUT THEY HAVE
NOT BEEN FORGOTTEN.

THOUGH LAO-TSE TAUGHT TO REPAY
INJURY WITH KINDNESS, THE VOICE OF
CONFUCILS WAS MUCH LOUDER - THAT
INJURY MUST BE REPAID WITH JUSTICE.
BUT REVENGE WAS JUSTIFIED ONLY
WHEN IT WAS UNDERTAKEN
ON BEHALF OF OUR BENEFACTORS.

2 7

] som o mese wstimumions or sucoe ano REVENGE LOST THER RAISON D'ETRE |
WITH THE CRIMINAL CODE OF 1880. THE KNIGHT ERRANTRY OF MIYAMOTO MUSASHI 1S
A TALE OF THE PAST, NOW, THE WELL-ORDERED POLICE SPIES OUT THE CRIMINAL FOR
THE INJURED PARTY AND THE LAW METES OUT JUSTICE, SOCIETY WILL SEE THAT WRONG
IS RIGHTED. TF THE SENSE OF JUSTICE IS SATISFIED, THERE IS NO NEED OF KATAKI-UCHI.
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WHEN THEY
WERE ALL
SEATED IN A
ROW FOR
SEPPLKL,
SAKON
TURNED TO
HACHIMARO
AND SAID:

VOU 60 ERST, HACHMARO.
T WANT TO BE SURE THAT
YOU DO IT CORRECTLY.

BUT T HAVE WELL SAID,

NEVER SEEN ;lélg—i’
SEPPLIKU
PERFORMED YOU CAN WELL
BROTHER. BOAST OF BEING
OLR FATHER'S
CHLD,

CAN WATCH
YOU BOTH PO
IT FIRST, THEN
1 Wil FOLLOW
WHAT YOU DO,

LOOK BROTHER! DO YOU
UNDERSTAND NOW?2

ONLY, DON'T PUSH THE
DAGGER TOO FAR, IN CASE
VOU FALL BACK, LEAN
FORWARD AND KEEP YOUR
KNEES WELL COMPOSED.
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KEEP
YOUR EVES
OPEN OR
ELSE YOU
MIGHT
LOOK LIk
ADYING
WOMAN:

1IF THERE IS ANY TROLBLE,
TAKE COURAGE AND DOUBLE
VOUR EFFORT TO CUT ACROSS. sl

S
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COUNT KATSU,* WHO

T HAVE A GREAT DISLIKE FOI
LIVED DURING iy il

TURBLLENT TIMES OF

KILLING PEOPLE, AND SO T HAVEN'T
ONE OF THE MOST KILLED ONE SINGLE MAN, ‘
OUR HISTORY, HAD | I HAVE RELEASED

ALMOST DICTATORIAL THOSE WHOSE HEADS
POWERS AND WAS 1 SHOULD HAVE BEEN
OFTEN MARKED OUT . CHOPPED OFF.,
FOR ASSASSINATION.
VET HE NEVER
TARNISHED HIS SWORD

AN OLD FRIEND SAID TO ME
WITH BLOOD. N OLD FRIEND SAID TO ME ONE

DAY: "YOU DON'T KILL ENOUGH, DON'T
VOU EAT PUMPKIN AND EGGPLANTSZ SOME
PEOPLE ARE NO BETTER THAN SUCH THINGS!"

BUT THAT FELLOW WAS
LATER KILLED. MY OWN
ESCAPE MAY BE DUE TO
THE DISLIKE OF KILLING.

T HAD THE HILT OF MY SWORD SO
TIGHTLY FASTENED TO THE SCABBARD
THAT IT WAS HARD TO DRAW THE BLADE,
T MADE LP MY MIND THAT THOUGH
THEY CUT ME, T WILL NOT CUT.

VES, SOME PEOPLE ARE
TRULY LIKE FLEAS AND
MOSQUITOES AND THEY BITE,
BUT WHAT DOES THER
BITING AMOUNT TOZ

1T ITCHES A
LITTLE, THAT'S
ALL - IT WON'T

KILL YOU,

THE LLTIMATE IDEAL OF
KNIGHTHOOD WAS PEACE. 1T WAS A GREAT PITY THAT
“THE BEST WON VICTORY 1S THIS HIGH IDEAL WAS LEFT
THAT OBTAINED WITHOUT EXCLUSIVELY TO PRIESTS AND
THE SHEDPING OF BLOOD." . MORALISTS TO PREACH, WHILE
THE SAMLRAI WENT ON
. EXTOLLING THE MARTIAL TRAITS,

* KATSU KAISHU (IB23-99) WAS THE CAPTAIN OF THE KANRIN MARL, THE FIRST JAPANESE SHIP TO SAIL
TO THE WESTERN WORLD (I860). HE ALSO NEGOTIATED THE BLOODLESS SURRENDER OF EDO CASTLE
TO SAIGO TAKAMORI DLRING THE MEITI RESTORATION OF 1868.
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THE SWORDSMITH
WAS NOT JUST
AN ARTISAN BUT AN
INSPIRED ARTIST, AND
HIS WORKSHOP WAS
A SANCTUARY. HE
STARTED EVERY DAY
WITH A PRAVER
AND PURIFICATION:

HE COMMITTED HIS
SOUL AND SPIRIT INTO
THE FORGING AND
TEMPERING OF
THE STEEL.

EVERY SWING OF THE SLEDGE, EVERY PLUNGE INTO WATER,
EVERY FRICTION ON THE GRINDSTONE, WAS A RELIGIOUS
ACT, WAS IT THE SPRIT OF THE MASTER OR OF HIS GOD

THAT CAST A FORMIDABLE SPELL OVER THE SWORD?Z PERFECT

AS A WORK OF ART, THERE IS ALSO MORE THAN ART HERE.

1T$ COLD BLADE, COLLECTING THE VAPORS OF THE
ATMOSPHERE ON ITS SURFACE THE MOMENT IT IS DRAWN...ITS
IMMACULATE TEXTURE, FLASHING LIGHT OF BLUISH HLE...ITS
MATCHLESS EDGE, UPON WHICH HISTORIES AND POSSIBILITIES
HANG...THE CURVE OF ITS BACK, UNITING EXQUISITE GRACE WITH
UTMOST STRENGTH - ALL THESE THRILL US WITH MIXED FEELINGS
OF POWER AND BEALTY, AWE AND TERROR. IT WOLLD BE
HARMLESS IF IT REMAINED A THING OF SUCH JOY AND BEAUTY/
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BUT, BEING WITHIN EASY REACH OF THE HAND, IT PRESENTED A TEMPTATION FOR ABUSE.
ALL TOO OFTEN DID THE BLADE FLASH FORTH FROM ITS PEACEFLIL SHEATH. THE ABLSE
SOMETIMES WENT SO FAR AS TO TRY THE ACQUIRED STEEL ON SOME HARMLESS CREATLIRE'S
NECK, DID BUSHIDO JUSTIFY SUCH USES OF THE WEAPONZ THE ANSWER 1S UNEQUIVOCALLY
NO! AS IT LAID GREAT STRESS ON ITS PROPER USE, SO DID IT DENOUNCE ITS MISUSE. A
SELF-POSSESSED MAN KNOWS THE RIGHT TIME TO LISE IT, AND SUCH TIMES ARE RARE.
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BUT MASCLLINITY WAS NOT THE ONLY
IDEAL FOR A WOMAN. THE GENTLER
GRACES OF LIFE, MUSIC, DANCING, AND
LITERATURE WERE NOT NEGLECTED.
SOME OF THE FINEST VERSES IN
LITERATLRE WERE EXPRESSIONS OF
FEMININE SENTIMENTS, AND WOMEN
PLAYED AN IMPORTANT ROLE IN THE
HISTORY OF JAPANESE BELLES LETTRES.

DANCING WAS TAUGHT (FOR
SAMLRAI GIRLS, NOT JUST FOR
GEISHA) TO SMOOTH THE ANGLLARITY
OF THEIR MOVEMENTS. MUSIC WAS
TO FILL UP THE WEARY HOURS OF
THEIR FATHERS AND HUSBANDS.

THE ULTIMATE OBJECT WAS PURIFICATION OF
THE HEART, SINCE NO HARMONY OF SOUND
1S ATTAINABLE WITHOUT THE PLAYER'S
HEART BEING IN HARMONY WITH THE SELF.

STILL, T UNDERSTAND THE PERSIAN PRINCE, WHO, WHEN TAKEN INTO A BALLROOM IN
LONDON AND ASKED TO TAKE PART IN THE FUN, BLUNTLY REMARKED THAT IN HIS
COUNTRY THEY HAD A PARTICULAR TYPE OF GIRL FOR THAT KIND OF BUSINESS.
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SO, THE ACCOMPLISHMENTS OF THE
WOMEN OF OLD JAPAN WERE MAINLY
INTENDED FOR THE HOME, SHE WAS
TAUGHT TO DENY HERSELF. HER LIFE
WAS NOT ONE OF INPEPENDENCE.
IF HER PRESENCE IS HELPFLL, SHE

STAYS ON THE STAGE WITH HIm,
BUT IF IT HINDERS HIS WORK,
SHE RETIRES BEHIND THE CLRTAIN.

1IF A YOUTH
BECOMES ENAMORED
OF A MAIDEN WHO
RETLRNS HIS LOVE,
BUT SHE REALIZES
HIS INTEREST IN HER
MAKES HIM FORGETFUL
OF HIS DUTIES...

EN SHE MIGHT DISFIGURE
HERSELF IN ORDER TO BE
LESS ATTRAC
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ADZUMA, THE IDEAL WIFE IN THE MINDS OF SAMURAI GIRLS, FINDS HERSELF LOVED BY
A MAN WHO, IN ORDER TO WIN HER AFFECTION, CONSPIRES AGAINST HER HUSBAND.

e

PRETENDING
A TO 0N IN THE
BLLTY PLOT.

SHE MANAGES IN
THE DARK TO TAKE HER

I HUSBAND'S PLACE.
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THE PRESENT SYSTEM OF #  THE HONOR-INSTINCT OF
PAYING FOR SERVICES WAS F57  BUSHIDO TAUGHT A TRUER
NOT IN VOBLE AMONG LESSON THAN MODERN
THE SAMLRAL NOT BECALSE ECONOMICS. WAGES AND
IT WAS VALUELESS - BUT SALARIES CAN BE PAID ONLY
BECAUSE IT WAS INVALLABLE! . FOR SERVICES WHOSE RESLLTS
ARE TANGIBLE, BUT THE BEST
SERVICE DONE IN EDLCATION,
THE DEVELOPMENT OF THE
SELE, IS NOT MEASURABLE.

=t —

STILL, PLPILS BROUGHT
TO THEIR TEACHERS
MONEY OR GOODS

AT DIFFERENT

SEASONS OF THE YEAR,

BUT THESE WERE NOT
PAYMENTS, AS SUCH;

THEY WERE OFFERINGS,

THE TEACHERS WERE
USUALLY MEN OF STERN
CALIBER, LIVING IN
HONORABLE POVERTY,
TOO DIGNIFIED TO
WORK WITH THEIR HANDS
AND TOO PROLID TO BEG.

THEY WERE
PERSONIFICATIONS
OF A HIGH SPRIT,
UNDALNTED BY
ADVERSITY.

L

.
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WHEN A MAN OR WOMAN FEELS HIS OR
HER SOUL STIRRED, THE FIRST INSTINCT
1S TO QUIETLY SUPPRESS IT. THIS IS IN
LINE WITH THE THIRD CHRISTIAN
COMMANDMENT TO NOT SPEAK
LIGHTLY OF SPIRITUAL EXPERIENCE,

1T 1S JARRING TO JAPANESE EARS TO HEAR
SACRED WORDS, THE MOST SECRET FEELINGS
OF THE HEART, THROWN OUT IN PROMISCLOLS
WAYS. A YOUNG SAMURAI WROTE IN HIS DIARY:
DO YOU FEEL THE SOIL OF YOUR SOLL STIRRED
WITH TENDER THOUGHTSZ IT IS TIME FOR SEEDS
TO SPROUT. DON'T DISTURB IT WITH SPEECH. LET
IT WORK ALONE IN QUIETNESS AND SECRECY."

TO TALK TOO MUCH ABOUT
ONE'S INMOST THOUGHTS
AND FEELINGS IS TAKEN
AS AN UNMISTAKABLE SIGN
THAT THEY ARE NEITHER
VERY PROFOUND
NOR SINCERE.

"SPEECH IS THE ART OF
CONCEALING THOUGHT."

"IT'S ONLY A POMEGRANATE, WHEN
1T OPENS THE MOUTH, THAT DISPLAYS
THE CONTENTS OF ITS HEART.”
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1IF YOU SEE A JAPANESE FRIEND IN TIME
OF DEEP TROLBLE, THEY MAY BE LAUGHING,
WITH RED EVES OR MOIST CHEEKS. AT
FIRST YOU MAY THINK THEY ARE BEING
HYSTERICAL, IF YOU PUSH THEM TO EXPLAIN,
YOU MAY JUST GET SOME COMMON PHRA

“HUMAN

LIFE 1§
FuLL OF
SORROW."

WITH FEELINGS BEING
SUPPRESSED LIKE THIS, THEY
FIND A SAFETY VALVE
IN POETICAL EXPRESSION.
A POET OF THE I0TH
CENTURY WRITES:

"“THEY WHO
MEET MUST

LAUGHTER WITH LS OFTEN HIDES
AN EFFORT TO REGAIN OUR BALANCE.

IN JAPAN AND CHINA,
HUMANITY, WHEN MOVED

BY SORROW, TELLS ITS

BITTER GRIEF IN VERSE.
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HOWEVER, DISCIPLINE IN SELF-CONTROL CAN EASILY 6O TOO EAR. 1T

CAN FORCE LS INTO DISTORTIONS AND MONSTROSITIES. IT CAN BREED
BIGOTRY, HYPOCRISY, AND DULLNESS. EVERY VIRTUE HAS ITS COUNTERPART.

.

.

THE IDEAL OF SELF-RESTRAINT IS TO KEEP OUR MIND LEVEL.
OR, TO BORROW A GREEK TERM, TO ATTAIN THE STATE
OF EUTHYMIA, A REASONABLE AND BALANCED MOOD.
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HOW FAR TODAY

IN CHASE, T WONDER,
HAS GONE MY HUNTER
OF THE DRAGONFLY!
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T HOPE T HAVE SHOWN SOME
OF THE INNER WORKING OF OUR IT HAS ALSO BEEN SUBBESTED
MINDS DESPITE THE OUTWARD THAT OUR ENDLRANCE OF PAIN
APPEARANCE OF CALLOUSNESS, AND INDIFFERENCE TO DEATH ARE
DUE TO LESS SENSITIVE NERVES.
THIS 1S POSSIBLE, BUT THE NEXT
GUESTION IS = WHY ARE OLR
NERVES LESS TIGHTLY STRUNGZ

1T MAY BE THAT OUR CLIMATE IS NOT AS
STIMLLATING AS IN AMERICA, TT MAY
BE THAT OLR MONARCHICAL FORM OF
GOVERNMENT DOES NOT EXCITE US AS
MUCH AS REPUBLICANISM EXCITES THE
FRENCH. IT MAY BE THAT WE DO NOT

READ NOVELS AS KEENLY AS THE BRITISH.

PERSONALLY, T BELIEVE THE
OPPOSITE - IT WAS OLR VERY
EXCITABILITY AND SENSITIVENESS
THAT MADE IT NECESSARY TO
ENFORCE SELF-REPRESSION.

BUT WHATEVER THE EXPLANATION,
WITHOUT TAKING INTO ACCOUNT
LONG YEARS OF DISCIPLINE IN SELF—
CONTROL, NONE CAN BE CORRECT.
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IN 1891, HE RETLURNED
TO SAPPORO AGRICULTURAL
COLLEGE AS A PROFESSOR,
BUT ONLY AFTER GETTING
A PHD IN ECONOMICS
AT HALLE UNIVERSITY, GERMANY,
AND MARRYING MARY :
ELKINTON IN PHILADELPHIA, .

¥ | e TAuBHT IN SAPPORO LNTIL
s 1897 AND DURING THAT TIME

i ‘. WROTE SEVERAL BOOKS AND

. 4 : Sl P PAPERS, INOLUDING BUSHIPO:
2 ap % .| THE soUL OF TAPAN, WHICH

§ WAS FIRST PLBLISHED IN 1900.

NITOBE WAS LATER TO BECOME A
PROFESSOR IN COLONIAL STUPIES
AT TOKYO IMPERIAL UNIVERSITY,
WHERE HE ENCOURAGED A CRITICAL
VIEW OF COLONIALISM. HE AND
SOME OF HIS STUDENTS, SUCH AS
TADAO YANAIHARA AND VASAKA

TAKAG), CAMPAIGNED FOR PACIFICISM
AND THE RIGHT OF LOCAL PEOPLE
TO SELF-DETERMINATION.

WHEN THE LEAGLE OF
NATIONS WAS SET UP IN
1920, NITOBE MOVED TO
GENEVA TO WORK FOR
THE LEAGLIE AND HELPED
ESTABLISH THE BODY THAT
LATER BECAME UNESCO.
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NITOBE INAZO G 7i%) WAS
BORN IN WHAT IS NOW TWATE
PREFECTLRE, JAPAN, IN 1862.
HIS FATHER WAS A RETAINER TO
THE DAIMYO LORD OF THE NAMBU
CLAN OF THAT AREA.

HE STUPIED AT SAPPORO
AGRICULTURAL COLLEGE
AND WAS INFLUENCED TO
CONVERT TO CHRISTIANITY
BY AMERICAN PROFESSOR
WILLIAM SMITH CLARK
(1826-86),
WHOSE PHRASE TO HIS
JAPANESE STUDENTS,
5 "BOVS, BE AMBITIOUS!" HAS
BECOME A WELI-KNOWN
MOTTO IN JAPAN.

NITOBE LATER STUPIED ENGLISH LITERATURE AND ECONOMICS
AT TOKYO IMPERIAL UNIVERSITY, BUT DECIPED THAT IT
WOULD BE BETTER TO STUPY IN THE USA, SO IN 188, HE
WENT TO JOHNS HOPKINS UNIVERSITY IN BALTIMORE,

e e o nar
i i i 4

Bar g e | B heely

o3|
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BUSHIDO, HAVING NO SET
DOGMA TO DEFEND, CAN
AFFORD TO DISAPPEAR.
LIKE THE CHERRY BLOSSOM,
IT 1S WILLING TO PIE AT
THE FIRST GUST OF THE
MORNING BREEZE.

BUT IT WILL NOT BE TOTALLY
BLOWN AWAY. ITS LIGHT AND
ITS GLORY WILL SURVIVE. LIKE
ITS SYMBOLIC FLOWER, AFTER IT f&
1S BLOWN TO THE FOLR WINDS,
IT WILL STILL BLESS US WITH A
LIFE-ENRICHING PERFUME.

[557

IN THE FUTLRE, WHEN ITS CLSTOMS
AND EVEN ITS VERY NAME ARE
FORGOTTEN, ITS ODORS WILL
COME FLOATING IN THE AR AS
FROM AN UNSEEN DISTANT HILL.
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THEN, IN THE BEAUTIFUL LANGUAGE OF
THE QUAKER POET:

"THE TRAVELER OWNS THE GRATEFLL SENSE
OF SWEETNESS NEAR, HE KNOWS NOT WHENCE,
AND, PALSING, TAKES WITH FOREHEAD BARE
THE BENEDICTION OF THE AR."~

b scgun GREENLEAF WHITTIER (1807-92) EROM WIS 1865 POEM *SNOW-BOUND." *
e : o

£
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1T HAS BEEN PREDICTED THAT THE MORAL
SYSTEM OF FEUDAL JAPAN, LIKE ITS CASTLES,
WILL CRUMBLE INTO DUST, AND NEW ETHICS WILL
RISE. NOW THAT THE DAYS OF BUSHIDO ARE
CLOSING, BEFORE ITS FULL FRUITION, SO WE TURN

IN EVERY DIRECTION FOR OTHER SOLRCES OF
SWEETNESS AND LIGHT, STRENGTH AND COMFORT.

THE ONLY OTHER
ETHICAL SYSTEM
THAT IS POWERFUL

THE PROFIT
AND LOSS

PHILOSOPHY ENOUGH TO COPE

OF WITH UTILITARIANISM

UTILITARIANS AND MATERIALISM IS
AND CHRISTIANITY. IN
MATERIALISTS COMPARISON WITH
FINDS FAVOR WHICH BUSHIDO, 1T

AMONG MUST BE CONFESSED,
Losic- IT 1S LIKE “A DIMLY
CHOPPERS BURNING WICK.""
WITH HALF CHRISTIANITY AND

A SOUL.

MATERIALISM WILL
DIVIDE THE WORLD
BETWEEN THEM, LESSER
SYSTEMS OF MORALS WILL.
ALLY ON EITHER SIDE.

&} rrom TSAIAH #2:3

THE DOMINEERING,
SO-CALLED
MASTER-MORALITY
OF NIETZSCHE - AKIN
TO BUSHIDO IN
SOME WAYS =15, T
THINK, A TEMPORARY
REACTION AGAINST
WHAT HE TERMS THE |
HUMBLE, SELF-DENYING 1%
SLAVE-MORALITY OF :

THE NAZARENE.

t






OEBPS/images/page155.jpg
THE BOOK OF FIVE RINGS

“Trulya tribute to the original [classic]. There is

a tremendous amount of depth and insight into

this work, an exploration of the five elements of life
(the ‘five rings’ of the title) that represent the cosmic
Buddha. Readers get complex but eminently readable

SONIN IAE
40 00da IHL

explorations of each ring and are led to see them all
together as an overriding philosophy that enriches
and broadens the life of any reader.”

—JASON SACKS, Comics Bulletin

“This graphic adaptation of Musashi’s seventeenth-century treatise on the mar-
tial arts makes careful, effective use of imagery to emphasize both the narrative
and instructional aspects of the original text. ... Musashi’s lessons, in their
focus on preparation and mindfulness, can easily be applied to most areas of
life. Kutsuwada's art is delicate and clean, balancing the physiological dynamics
of swordplay with a clear-eyed appreciation of Musashi’s natural environment.
An engaging, thoughtful update of what could be esoteric.”

— PUBLISHERS WEEKLY
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COLD MOUNTAIN

“If you're new to Han Shan and Shih Te, you'll

find Cold Mountain to be a thoughtful, thought-

provoking introduction. And if you're already old

friends with them, perhaps you'll see something

new in their fresh faces. Recommended.”
—AMANDA VAIL, Otaku l/SA

“The poetry of the manga here expresses the poetry

of this pair of ‘mad men’ of Cold Mountain. Read
the wise verses of Han Shan and Shih Te and, like the sage, your face will also
break into a great big smile.” —PAUL GRAVETT, author of Comics Art
and editor of 1001 Comics You Must Read
Before You Die
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About the Author

SEAN MICHAEL WILSON isaScottish
comic book writer who lives in Japan. He has pub-
lished numerous comics and graphic novels with
avariety of U.S,, UK, and Japanese publishers,
including Hagakure, The Book of Five Rings, and
The 47 Ronin. He is also the editor of the critically

acclaimed Ax: Alternative Manga.

About the Illustrator

AKIKO SHIMO JIMA isacomic artist from
Tokyo, Japan, who started her career as a university
student in the U.S. With Sean Michael Wilson, she
has created the graphic novels The 47 Ronin and
Cold Mountain.

For more information on Bushido

Detailed information on the many sources referred to in this book can be found
at “The Annotated Bushido” website compiled by Mark Jewel of Waseda Univer-
sity, Tokyo: http://bushidojlit.net/index/html.
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ALSO AVAILABLE FROM

SHAMBHALA PUBLICATIONS

GRAPHIC NOVELS BY
Sean Michael Wilson

THE 47 RONIN

“A masterful retelling of one of the greatest stories

in Japanese culture. An engrossing, engaging,

emotional, and unforgettable epic.”
—JONATHAN ROSS, BBC television presenter

“Wilson uses exactly the right scenes to tell this
famous story, creating a quick, engaging read.”
—LIBRARY JOURNAL

“A dignified telling of a dignified story. It’s violent
when it needs to be, precise and calm when it’s called for, and never once
loses focus.” —BLEEDINGCOOL.COM

“Readers interested in accurate Japanese history rather than Hollywood embel-
lishment will enjoy this well-done retelling of the legendary event.”
—THE JAPAN TIMES
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THE DEMON’S SERMON
ON THE MARTIAL ARTS

“As a book of philosophy, it’s fascinating; a dream-
like exploration of consciousness, life, and death.
Michiru Morikawa's artwork is the perfect match for
the text, her eerie, detailed illustrations—especially
the lovely renderings of various animals—perfectly
fitting the poetic feel. Recommended.”

—JASON THOMPSON, Otaku USA

“Wilson and Morikawa capture all the wisdom and
beauty of these original texts and enhance them with the visual vitality and
playful charms of modern manga. Their faithful retellings of these allegorical
fables and philosophical reflections prove how timeless and rewarding they
truly are.” —PAUL GRAVETT, author of Comics Art and editor of
1001 Comics You Must Read Before You Die
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MUSASHI

“If you are into the martial arts, this is a book that
should be in your personal library—along with The
Book of Five Rings: A Graphic Novel. A beautifully
fully illustrated book. 5 Stars.”

—JOSEPH J. TRUNCALE,

author of The Samurai Soul

“Based on William Scott Wilson’s biography The

Lone Samurai, this work includes much historical

material. The detailed black-and-white artwork provides a strong sense of the
era. Well-drawn facial expressions and body language convey emotions in the
often wordless art panels. .. Pacing s deliberate, examining milestones in
Musashi’s life. The man himself remains enigmatic, shown speaking in only
afew panels. Readers expecting only duels and bloodshed will be surprised
by Musashi’s disciplined, meditative qualities. This dichotomy of developing
technical skills with sword as well as an enlightened and philosophical mind
will appeal to fans of Star Wars's light-saber-wielding Jedi and their Jedi way.”
—SCHOOL LIBRARY JOURNAL

“Morikawals art, with its atmospheric compositions, gives the book a feeling

of dignity and grace. Wilson and Morikawa also do a good job conveying
Musashi’s strategies even in short, two- to three-page fight scenes. . . .

As a one-volume introduction to the real historical figure, this is a very fine
synopsis.” —JASON THOMPSON, Otaku USA
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SHE WAS NO MORE THE SLAVE OF
HER MAN THAN HER HUSBAND WAS
OF HIS LORD. THE PART SHE PLAVED
WAS RECOGNIZED AS NAITO, “INNER
HELP." SHE ANNIHILATED HERSELF
FOR HER MAN THAT HE MIGHT
ANNIHILATE HIMSELF FOR HIS
MASTER, AND THAT THE MASTER,
IN TURN, MIGHT OBEY HEAVEN,

T

THEN, WOMAN'S SURRENDER OF
HERSELF TO THE GOOD OF HER
HUSBAND, HOME, AND FAMILY, WAS
AS WILLING AND HONORABLE AS THE
MAN'S SELE-SURRENDER TO THE
GOOD OF HIS LORD AND COUNTRY.

I AM NOT COMPLETELY IN
FAVOR OF THE SLAVISH .
SURRENDER OF FREE WILL,  [remmms

T AGREE WITH THE IDEAS
OF HEGEL THAT HISTORY 1S
THE UNFOLDING AND
REALIZATION OF FREEDOM,

= = STILL, THE TEACHING OF

a BUSHIDO WAS SO THOROUGHLY
j = IMBUED WITH THE SPIRIT OF
T i SELF-SACRIFICE THAT IT APPLIED
TO WOMEN AS WELL AS MEN.
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SO, UNTIL THE INFLUENCE OF BUSHIDO
1S ENTIRELY FINISHED, OUR SOCIETY
WILL NOT REALIZE THE VIEW
EXPRESSED BY AN AMERICAN CAN SUCH A REVOLT SUCCEEDZ WILL
EXPONENT OF WOMAN'S RIGHTS: IT IMPROVE FEMALE STATLSZ

WILL THE THINGS THEY GAIN BY SUCH

A PROCESS BALANCE THE LOSSESZ

THESE ARE SERIOLIS QUESTIONS.

MAY ALL THE DAUGHTERS
OF JAPAN RISE IN REVOLT
AGAINST THE ANCIENT CLSTOMS
WHICH ENSLAVE THEM!

WHILE T AGREE THAT WOMEN WERE NOT
TREATED AS MEN'S EQUAL, THE LOWER
THE SOCIAL CLASS, THE MORE EQUAL
THE POSITION OF HUSBAND AND WIFE.

AMONG THE HIBHER NOBILITY, TOO,
THE DIFFERENCE IN THE RELATIONS OF
THE SEXES WAS LESS, BECAUSE THERE
WERE FEW OCCASIONS TO BRING THE
DIFFERENCES OF SEX INTO PROMINENCE,
AS THE LEISURELY NOBLEMAN HAD
BECOME QUITE EFFEMINATE,
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T HAVE NOTICED A RATHER SPERFCAL (=] P
PR A st T
FOREIGNERS, THAT BECALISE THE WHEN WE CONSIDER THAT

COMMON JAPANESE EXPRESSION FOR SUCH PHRASES AS "my

ONE'S WIFE 1S "MY RUSTIC WIFE" AND FOOLISH FATHER,

THE LIKE, SHE IS HELD IN LITTLE ESTEEM, [ SWINISH SON," "MY AWKWARD
= —— SELF," ETC., ARE ALSO COMMON,
THEN THE ANSWER SHOULD
BE CLEAR ENOLGH.

WE THINK THAT PRAISING YOUR WIFE OR
YVOUR HUSBAND 1S JUST LIKE PRAISING A
PART OF YOURSELF, AND THAT IS
REGARDED AS BAD TASTE AMONG LS.

IT SOUNDS HIGHLY IRRATIONAL
TO OUR EARS, WHEN A HUSBAND
OR WIFE SPEAKS TO SOMEONE OF
| HIS OTHER HALF AS BEING LOVELY,
BRIGHT, KIND, ETC. IS IT OK TO
BRAG ABOUT YOLRSELF AS BEING
LOVELY, BRIGHT, KINDZ
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THE YAMATO SPIRIT IN THE SAKLIRA
1S NOT A TAME, TENDER PLANT, BUT
A WILD (N THE SENSE OF NATURAL)
GROWTH; IT IS INDIGENOUS TO THE
SOIL. ITS ACCIDENTAL QUALITIES IT
MAY SHARE WITH THE FLOWERS OF
OTHER LANDS, BUT IN ITS ESSENCE IT
REMAINS THE ORIGINAL OUTGROWTH
OF OUR CLIMATE.

WE CANNOT SHARE THE ADMIRATION OF
THE ELROPEANS FOR THEIR ROSES, WHICH
LACK THE SIMPLICITY OF OUR FLOWER. OR
THE THORNS THAT ARE HIDDEN BENEATH

THE SWEETNESS OF THE ROSE, THE
TENACITY WITH WHICH SHE CLINGS TO LIFE,
AS THOUGH AFRAID TO DIE RATHER THAN
DROP UNTIMELY, PREFERRING TO ROT
ON HER STEM; HER SHOWY COLORS
AND HEAVY ODORS.

ALL THESE ARE TRAITS SO UNLIKE
OUR FLOWER, WHICH CARRIES NO
DAGGER OR POISON LNDER ITS
BEAUTY, WHICH IS EVER READY TO
DEPART LIFE AT THE CALL OF
NATURE, WHOSE COLORS ARE
NEVER GORGEOUS, AND WHOSE
LIGHT FRAGRANCE NEVER PALLS.
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1S, THEN, THIS FLOWER, SO SWEET AND EVANESCENT, BLOWN WHEREVER THE
WIND TAKES IT, AND, SHEDDING A PUFF OF PERFUME, READY TO VANISH FOREVER -
S THE SOUL OF JAPAN SO FRAILLY MORTALZ
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THE SAMLRAI GREW TO BE
THE IDEAL OF THE
WHOLE RACE. THERE WAS
NO CHANNEL OF HUMAN
ACTIVITY, NO AVENLE OF
THOUGHT, THAT DIP NOT
RECEIVE SOME IMPETUS

FROM BLSHIDO, ARV AS AMONG
FLOWERS THE
CHERRY 1S GUEEN,
SO AMONG MEN
THE SAMURAI
1S LORD."

BUSHIDO FILTERED DOWN
TO THE MASSES,
BECOMING AN ASPIRATION
AND INSPIRATION TO THE
NATION AT LARGE; AND
THOUGH THE POPULACE
COULD NOT ATTAIN THE

HOW THE SPIRIT OF BUSHIDO
PERMEATED ALL SOCIAL CLASSES IS
ALSO SHOWN IN THE PEVELOPMENT
OF A CERTAIN ORDER OF MEN,
KNOWN AS OTOKO-DATE,” THE
NATLRAL LEADERS OF DEMOCRACY.
THE SPOKESMEN AND GLARDIANS
OF POPLLAR RIGHTS, THEY HAD A
FOLLOWING OF HUNDREDS AND
THOUSANDS OF SOULS,

.
|

MORAL HEIGHT OF THOSE
LOFTIER SOULS, YET
VAMATO DAMASHII (JAPANESE

SPIRIT) LLTIMATELY CAME
TO EYPRESS THE SPRIT OF
THE PEOPLE,

¢ RELIGION 1S NO MORE THAN "MORALITY TOUCHED
BY EMOTION," AS MATTHEW ARNOLD SAYS, FEW
ETHICAL SYSTEMS ARE BETTER ENTITLED TO THE RANK
OF RELIGION THAN BUSHIDO. IN THE I8TH CENTURY
MOTOORI NORINAGA EXPRESSED IT LIKE THIS:

//

TSLES OF BLEST
JAPAN! SHOULD
YOUR YAMATO
SPIRIT STRANGERS
SEEK TO SCAN, SAY -
SCENTING MORN'S
SUNLIT AR, BLOWS
THE CHERRY WILD
AND FAR!

* OTOKO-DATE WERE A BROLP OF ROUGH YOUNG MEN WHO SOMETIMES PROTECTED PEOPLE
AGAINST THE ABUSES OF SAMURAI, BUT WERE ALSO TAINTED WITH A CRIMINAL IMAGE.
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ON THE OTHER HAND, OLR FALLTS
7| AND DEFECTS ARE ALSO THE RESULT
~| OF BUSHIDO. OUR LACK OF COMPLEX

4] PHILOSOPHY IS TRACEABLE TO THE

| NEGLECT OF METAPHYSICAL TRAINING. b
OLR SENSE OF HONOR IS RESPONSIBLE |
FOR OLR EYAGGERATED TOUCHINESS.

1IN JAPAN WE CAN SEE YOUNG SHOSE!
(STUPENTS) WITH SHABBY CLOTHES
WANDERING ABOUT, INDIFFERENT T
MUNDANE THINGS AND WORLDLY GOODS. HE
THIRSTS FOR KNOWLEDGE. HE 1S THE SELF-
IMPOSED GUARDIAN OF NATIONAL HONOR
WITH ALL HIS VIRTUES AND WIS FALLTS,
HE IS THE LAST FRAGMENT OF BUSHIDO.

) [
= =
3 .
-
A BAND OF UNRULY STUDENTS WERE ON STRIKE IN A |
COLLEGE, DISSATISFIED WITH A CERTAIN TEACHER. L
BUT THEY DISBANDED AT TWO SIMPLE

QUESTIONS BY THE DIRECTOR: /

15 VOUR
PROFESSOR A
BLAMELESS
CHARACTER?
1F 50, YOu
OUBHT TO \ ‘
RESPECT HIM \ | THE LOW SCIENTIFIC ABLITY OF
AND Kegp ¥ THE PROFESSOR, THE CALSE OF
HIM IN THE 2 IS HE WEAKZ .| THE TROLBLE, PWINDLED INTO
SCHOOL, IF SO, IT 1S NOT | |1 INSIGNIFICANCE IN COMPARISON
MANLY TO PUSH | L] WITH MORAL ISSUES.

A FALLING MAN,






OEBPS/images/page145.jpg





OEBPS/images/page142.jpg
SAKUMA SHOZAN
asi-e')

s
A

THE GREAT STATESMEN WHO STEERED
THE SHIP OF OUR STATE THROLGH
THE HLRRICANE OF THE RESTORATION
PERIOD AND THE WHIRLPOOL OF
NATIONAL REJUVENATION WERE MEN
STRONGLY INFLUENCED BY BUSHIDO.

ITO HIROBUMI
8'41-1909)

OPEN THE BIOGRAPHIES OF THE MAKERS
OF MODERN JAPAN - SAKUMA,
SAIGO, OKUBO, KIPO, OF MEN SUCH
AS ITO, OKUMA, ITAGAKI - AND YOU WILL
FIND THE INFLUENCE OF BUSHIDO.

* HENRY NORMAN (I858-1939), A BRITISH JOURNALIST AND POLITICIAN, FROM HIS BOOK
THE PEOPLES AND POLITICS OF THE FAR EAST (1895).

KIDO TAKAYOSHI
1833-77)

SOME HAVE SAID THAT CHRISTIAN
MISSIONARIES CONTRIBUTED A LOT TO
THE MAKING OF THE NEW JAPAN.
CHRISTIAN MISSIONARIES ARE DOING
GREAT THINGS IN THE DOMAIN OF
EDUCATION. BUT NO, IT WAS BUSHIDO,
PURE AND SIMPLE, THAT URGED LIS ON.

OKUMA SHIGENOBU
(1838-1922)

HENRY NORMAN™ TOUCHED THE
MAIN SPRING THAT HAS MADE NEW
JAPAN: “THE RULING INFLUENCE
AMONG HER PEOPLE OF THE .
STRICTEST, LOFTIEST CODES OF HONOR
THAT MAN HAS EVER DEVISED."
e
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WHEN WE OPENED THE COUNTRY TO FOREIGN TRADE, WHEN WE BEGAN TO STUDY WESTERN
POLITICS AND SCIENCES, OUR GLIPING MOTIVE WAS NOT THE DEVELOPMENT OF OLR PHYSICAL
RESOURCES AND THE INCREASE OF WEALTH OR A BLIND IMITATION OF WESTERN CUSTOMS.

THE ENGLISH JOURNALIST
MEREDITH TOWNSEND (183)

WE ARE TOLD
|/ every pAY How
ELROPE HAS INFLUENCED
JAPAN, AND FORGET
THAT THE CHANGE IN |1+ i ' ELUROPEANS DID
THOSE ISLANDS WAS . NOT TEACH JAPAN,
ENTIRELY SELF- . /  JAPAN HERSELF CHOSE
GENERATED. ~ TO LEARN FROM
y ELROPE, METHODS
OF ORGANIZATION,
CIVIL AND MILITARY,
WHICH HAVE SO FAR
PROVED SUCCESSFUL.

SHE IMPORTED ELROPEAN
MECHANICAL SCIENCE, AS THE
TURKS YEARS BEFORE IMPORTED
EUROPEAN ARTILLERY. THAT IS
NOT EXACTLY INFLUENCE.

WHERE 1S THE ELROPEAN
PHILOSOPHER OR STATESMAN
OR AGITATOR WHO HAS
REMADE JAPANZ

1 in Y % O
THE SENSE OF HONOR THAT CANNOT BEAR BEING
LOOKED DOWN UPON AS AN INFERIOR = THAT WAS
THE STRONGEST OF MOTIVES, THE ENDURANCE,
FORTITUDE, AND BRAVERY THAT “THE LITTLE JAP"
POSSESSES WERE SUFFICIENTLY PROVED IN THE
SINO-JAPANESE WAR OF 1894-95.
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WHEN THE CONPITIONS OF SOCIETY ARE SO CHANGED THAT THEY BECOME
HOSTILE TO BUSHIDO, IT IS TIME EOR IT TO PREPARE FOR AN HONORABLE BLRIAL,

CHIVALRY WAS FORMALLY ABOLISHED IN THE YEAR 1559, WHEN HENRY 11 OF

FRANCE WAS SLAIN IN A TOURNAMENT, WITH LIS, THE KEY DATE WAS THE EDICT
FORMALLY ABOLISHING FELDALISH IN 1870.

THE RULING, ISSUED TWO VEARS AFTER, PROHIBITING THE WEARING OF SWORDS,

RANG OUT THE OLD, “THE NURSE OF MANLY SENTIMENT AND HEROIC ENTERPRISE"

AND RANG IN THE NEW AGE OF “SOPHISTERS, ECONOMISTS, AND CALCULATORS.""

CALLINGS BROADER THAN A WARRIOR'S CLAIM OLR ATTENTION TODAY. MEN HAVE
MORE THAN SUBJECTS; THEY HAVE BECOME CITIZENS.

BECOME

~ FROM REFLECTIONS ON THE REVOLUTION IN FRANCE (I790) BY TRISH POLITICAL THEORIST

EDMUND BLRKE (1729-97).
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1T HAS BEEN SAID
THAT JAPAN WON JNCKOUR e HuarCHEN
HER WAR WITH CHINA 7 GAl 7Hbua
8Y MEANS OF
IMURATA GUNS AND | PEIGNG 7
KRUPP CANNON, OR g,
THAT THE VICTORY
WAS THE WORK OF A
MODERN SCHOOL
SYSTEM, BUT DOES )
APIANO, EVEN OF f e  choan
THE WORKMANSHIP ASAM
OF STEINWAY, BURST
FORTH INTO THE KOREA
RHAPSODIES OF
LIS2T WITHOUT A
MASTER'S HAND?

BANDONG
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IF GUNS WIN BATTLES, WHY DID LOUIS
NAPOLEON, WITH HIS EARLY TYPE OF
MACHINE GUN, THE MITRAILLELSE,
NOT WIN IN THE FRANCO-PRUSSIAN
WAR OF 1870-712

- mgggm

NO, THE MOST MODERN EDUCATIONAL
4 SYSTEM DOES NOT MAKE A COWARD A |F
b HERO. GUNS AND CANNON DO NOT

i

SHOOT THEMSELVES. WHAT WON THE
BATTLES WERE THE GHOSTS OF OLR
SAMURAI FATHERS, GUIDING OUR
HANDS AND BEATING IN OLR HEARTS.
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